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PREFACE. 



With respect to man's justification before God 
the object of Christian inquiry is, What is the 
blessing so called? How attained? And when? 
In any period of this life, or in the next ? To 
these questions, therefore, it is the design of the 
following pages to supply a satisfactory answer. 

In the prosecution of this design a brief and 
synoptical mode of treating the subject has been 
adopted, contrary to the diffusive manner gene- 
rally prevailing. In the writings of many popu- 
lar divines, page after page occurs containing 
little more than an iteration of the same idea in 
varied phraseology ; and a multiplicity of illus- 
tration is introduced by no means essential to 
the clear development of the meaning. This 
may be proper in speeches and discourses de- 
livered to listening audiences ; but in a dis- 
sertation addressed to the understanding, and 
intended for perusal in the cloae^ eN«t>j J *2easM^ 

a 2 
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beyond what is requisite to the lucid enounce- 
ment of the argument is worse than a wasteful 
superfluity ; it distracts the mind, and obstructs 
its perception of the real force of the reasoning. 

Unnecessary amplification, moreover, while it 
dissipates attention, wearies the mental powers ; 
so that the great majority of readers are content 
with merely skimming through a work, in order 
to catch the author's chain of thought. With 
all reverence for the mighty names in our 
theology of former times, it must be confessed 
that their exuberant fertility frequently tires 
and confuses, and that the student is often glad 
to steal away from the magnificence of their 
diffusion to sip knowledge at less expansive 
streams. The copiousness of Jeremy Taylor, even 
with all its splendour, is felt to be burthensome ; 
and many more than are willing to own it are 
well satisfied to forsake the majestic style of 
Hooker, and to imbibe immortal truth from the 
Abridgment. 

Impressed with the utility of condensation in 
an argumentative treatise, it has been my aim 
to furnish proofs, not declamation, and to ex- 
hibit these proofs as succinctly as possible. 

That none have been deduced from the testi- 
mony of the ancient Fathers requires some ex- 
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planation. More than twenty years ago I began 
to collect passages from them relating to this 
subject, and the result is stated in the fourth 
section of the introductory chapter: namely, 
that the primitive Church held the doctrine of 
justification by faith; but taught it generally, 
without any particular delineation of it; and 
consequently that it will be in vain to have 
recourse to its authority for deciding the many 
questions to which it has given rise in modern 
times. Such, at least, is my own conviction; 
and it will serve to account for an omission, 
which may appear extraordinary, considering 
the preponderance attached to the evidence of 
Christian antiquity by some recent writers on 
justification. 

Neither is any professed attempt made to 
show the conformity of the doctrine here main- 
tained with that of the Established Church. 
But the requisite quotations from her author- 
ized Formularies would have required a space 
disproportionate to the rest of the work, and 
can scarcely be deemed necessary, as that con- 
formity will be perceived and acknowledged by 
those who will be at the pains to compare the 
Articles, and the Homilies of Salvation, Faith, 
and Good Works; or even to ^wcKsafc ^&& 
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extracts in Dr. Burrow^s Summary,or in Wil- 
son's Thirty-nine Articles of the Church of 
England illustrated. 

A List of Works on Justification is subjoined, 
which, it is hoped, will be useful to those who 
are studying the subject. As a Bibliographi- 
cal Catalogue, it is altogether imperfect ; the 
greater part of those enumerated by Walch in his 
Bibliotheca Theol. are omitted ; but I preferred 
inserting those only which I have been enabled 
to consult. 
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TREATISE ON JUSTIFICATION. 



CHAPTER I. 

PRELIMINARY REMARKS. 

• 

1 . When we contemplate, the condition of man 
by nature, degraded, carnal, lost; adverse to 
every thing spiritual, and alienated from his 
Maker ; it may well be inquired, " How should 
man be just before God * ?" But man, though 
fallen, is not utterly abandoned by his Creator, 
whose sovereignty has been wonderfully dis- 
played by a gracious measure for repairing the 
ruins of the Fall. In the scheme of redemption 
through the sacrifice and mediation of a Saviour, 
a reversion of our forfeiture is effected ; a path 
is opened by which man may be again restored 
to favour; by which he may be counted just 
and righteous, and so fitted for a heavenly 
inheritance. 

The fact that, under the dispensation of grace, 
sinful man may become "just before God," 

!Jobix.2. 
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necessarily gives rise to these further questions : 
In what does this righteousness consist ? and how 
is it attainable ? 

2. This is not a matter of speculative inquiry ; 
it lies at the foundation of all practical religion, 
as comprising the reasons and motives for 
evangelical obedience. The mode and means, 
then, by which so frail and corrupt a being as 
man can of unjust be made just before God, can 
obtain righteousness unto life, is of all subjects in 
reference to human conduct the most interesting 
and important upon which the faculties of a 
being destined fQr<etf rnity can be engaged. 

3. Yet no subject in the whole compass of 
theology has been the occasion of more prolonged 
and eager disputes ; insomuch that bibliography 
presents to us an almost interminable array of 
disputants. Various knotty points, minute dis- 
tinctions, and intricate questions fill the ample 
pages of many a long and laboured volume ; and 
the dreams of learned leisure, intermixed with 
the jargon of the schools, have been obtruded 
upon the world as articles of faith. Nor even 

' yet has the controversy lost much of its asperity ; 

! and a host of writers in our own times have en- 

; tered the field armed with every weapon fit for 

I the fierce polemical encounter, whose, different 

theories and particular views are no less numer- 
ous than the combatants themselves \ 

1 Tuckney, Praelect. Theol. P. i. p. 25 ; Owen on Justifica- 
**on, § 1„ 
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4. To disengage ourselves from this labyrinth 
of entangled perplexity, appeal, we are told, must 
be made to primitive antiquity. In another pub- 
lication I have endeavoured to ascertain its legi- 
timate authority ; but in regard to the present 
question its evidence is only of a general nature ; 
for which reason it is no marvel that it has been 
claimed in support of very opposite opinions. It 
is really amusing to observe how confidently 
every advocate of every system alleges the autho- 
rity of tradition. The truth, however, is, that 
most of the debated questions and theories relat- 
ing to justification, which have sprung up in the 
fertile regions of modern imagination, were wholly 
unknown to the primitive Christians, whose doc- 
trinal view of it was far remote from all such 
perplexing subtilties; propounded practically 
rather than systematically ; at the same time in 
its grand outlines entirely conformable to the 
simplicity of Gospel truth. 

From this fact a doubt may arise in the minds 
of some, as to the importance of various questions 
which have since been discussed with so much 
eagerness. If all saving truth was preserved 
and taught in the primitive church, it may be 
thought superfluous, if not actually injurious, to 
evangelical doctrine to institute more refined and 
intricate inquiries concerning it. And such 
evidently would be the case, if believers had al- 
ways been content with the simplicity of ^ttafi&re. 
doctrine* But when corrupt teafc\\etfc Xafe^gw^ \fc 

b2 
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♦ 

adulterate it, and numerous heresies extended a 
baneful influence, it then became necessary, for 
the preservation of the truth, to define it more 
clearly, and to deliver it in creeds and confes- 
sions of faith having an especial reference to 
prevailing errors. So also with respect to the 
article of justification, many, and some of them 
the most opposite, systems have been advanced 
in later periods as to its cause, its nature, and 
the means of obtaining it ; hence it is requisite, 
for the avoidance of error, to investigate, describe, 
and define the true evangelical doctrine, in refer- 
ence to those matters which, whether essential 
or not, have formed the main points of modern 
controversy. 

In the pursuit of this object it will be in vain 
to seek for guidance in the primitive fathers ; for 
how can they be guides in matters scarcely ever 
doubted or disputed till after ages \ In the fourth 
and fifth centuries, it is true, these matters, oc- 
casionally, and to a certain extent, entered 
among the topics of discussion ; but all was 
indistinct and indefinite ; insomuch that, not- 
withstanding the acuteness of Augustine, it is, 
I am persuaded, more difficult to discover what 
his opinions on justification really were, than to 
ascertain St. Paul's doctrine concerning it. Be 
this as it may, our concern is with the ante- 
Nicene fathers, for if the traditive interpretation 
iails in them a principal link is wanting, and the 
chain falls to the ground; and the \K>\nta of sub- 
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tile disputation in our days are little noticed by 
them; their view of justification was general; and 
consequently they speak of it in general terms, in 
a popular way, without regard to strictness of 
phraseology or accuracy of definition. The cir- 
cumstances of their age did not require greater 
precision, or more minute particularity ; and 
therefore they sometimes used expressions which 
may be plausibly alleged in support of quite con- 
trary systems. But though ingenuity may easily 
cull incidental phrases and detached passages 
from their writings, apparently in favour of its own 
particular hypothesis, they cannot in reason be 
adduced as authoritative in deciding questions to 
which the attention of the writers had never been 
directed. 

The testimony of the primitive church, then, 
valuable as it is so far as it goes, cannot help us 
through the mazes in which the subject has been 
involved in subsequent ages. Recondite re- 
searches into the records of antiquity may be 
attended with much plausibility, yet whatever 
they may appear to promise they can in reality 
be no more effectual in the settlement of existing 
disputes relative to justification than the Dia- 
lectics of a former, or the Rationalism of a recent 
period. Disquisitions of this kind are little 
calculated to resolve our doubts ; and the wearied 
student gladly turns to brighter prospects, and 
reposes in the day-light of Scrvpiuifc tn&Yss* ^wfc&s. 
3 delight which they only can. wpgreaaXfe ^b»% 
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by sacred meditation therein, know them " more 
to be desired than gold, yea, than much fine 
gold, sweeter also than honey, and the honey- 
comb." 

5. If in order to salvation we must be justified 
by Christ's merits, justification before God is the 
common concern of all ; and, as such, every 
thing necessary to be known concerning it is 
assuredly both fully revealed, and in such a man- 
ner as to be comprehensible by ordinary under- 
standings. Forsaking, then, all the schemes of 
human invention, which, however plausible, are 
fallacious, let us direct our inquiry by the 
steadier light of Scripture. In whatever relates 
to the work of redeeming love we are especially 
bound to adhere, with strict submission, to that 
alone which is the plain declaration of the word 
of God, or which may be as plainly proved 
thereby. The least deviation from the written 
testimony is an entrance into the regions of 
error, where a vain imagination is apt to ob- 
trude its own fantasies for the sacred truths of 
revelation. 

6. Justification, as a requisite step in the 
Divine plan of man's restoration, may be viewed 
under two general aspects — in reference to God 
— and in reference to man ; or, in technical 
theology, according to the formal, efficient, meri- 
torious, and instrumental causes. The formal 
cause is that which forms the nature and essence 

of a thing, that which constitutes Vfe ^\\a.t \t is ; 
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the efficient cause is the active power in effecting 
it ; the meritorious cause is the propelling mo- 
tive; and the instrumental cause is the means by 
which it is effected \ 

But setting aside these scholastic divisions, it 
will be sufficient for a thorough knowledge of the 
subject to address ourselves to the following 
points : What is justification ? How is it to be 
attained? and when is it conferred? These 
questions embrace every thing upon which the 
Christian can desire to be informed respecting 
the doctrine of justification ; for what further 
information is practically wanted than a Scrip- 
tural view of its nature, of the means of obtain- 
ing it, and of the time of its reception? all 
which are involved in the proposed questions ; 
and shall therefore be discussed in so many 
separate chapters. 

1 Notum est formam vocari illud per quod res est id quod 
est. Justificationis formam esse concedimus, illud per quod 
homo justificatus non modo reputatur et denominatur coram 
Deo, sed efficitur sive constituitur. Davenant, De Justicia 
Habituali, cap. xxvii. Comp. cap. xxvi. 



CHAPTER II. 

THE NATURE OF JUSTIFICATION. 

What is justification? What is it that the 
sacred writers designate by this term ? In what 
does it consist ? 

I. The first point established by the language 
of Scripture in reference to this inquiry is, that 
it is something which God must give, and man 
receive, in order to salvation. The verb to 
" justify, " it is true, sometimes relates to a 
judgment or sentence pronounced by men ; but 
when used by the inspired writers to designate a 
Gospel privilege it denotes an act of God exer- 
cised towards the justified, and not towards 
other men. God is " the justifier of him which 
believeth in Jesus ;" — " it is one God which 
shall justify the circumcision by faith, and the 
uncircumcision through faith ;" — " it is God that 
juztifietK Rom. iii. 26, 30; viii. 33. "The 
Scripture foreseeing that God would justify the 
heathen through faith," Gal. iii. 8. So Isa. xlv. 
25; liii.ll. 
The moving cause on the part of the Deity is 
represented to be the immensity of \ns \o\fc wA 
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mercy in Christ Jesus towards his creatures : 
" for all have sinned, and come short of the 
glory of God ; being justified freely by his grace 
through the redemption that is in Christ Jesus," 
Bom. iii. 23, 24. It is here, and in numerous 
other places, expressly asserted that we are jus- 
tified by the free grace and favour of God, in 
consequence of the satisfaction to God's justice 
made by Christ's offering up his body, and shed- 
ding his blood upon the cross. It is owing solely 
to this meritorious sacrifice that we can now ob- 
tain justification as an act of God's free grace, 
which unsinning obedience might have demanded 
as a debt. 

II. It is unnecessary to dwell on a point 
acknowledged by all Christians, except by a 
small sect of Socinians, or Unitarians, or Ration- 
alists, or whatever they call themselves 1 . But 
what is this gracious act of God ? In what does 
it consist ? and what does it include ? This is 
the matter to be determined in order to a clear 
knowledge of what the blessing really is which 
constitutes justification. 

I. In the first place justification is described 
in Scripture as an exercise of God's love and 

1 Some of this sceptical sect admit this doctrine in some 
sense. Thus Semler, speaking of justification, says, "Causa 
impttfriva externa, principalis, meretoria, meritum Christi, qui 
secundum utramque naturam obedientiam mediatoriam pro 
nobis prsestitit." Inst, ad Doctrinam Christ, liberaliter dis- 
cendam, § J 97- How they explain it aw&y tb»^ \sfc *R«a. *\sk 
Wegscbeider, Inst. Theol. Dogm. §\40— \4a. 
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favour to man, by which is conveyed an acquittal 
from past offences, a remission of the guilt of 
sin. All mankind, being in a lapsed state, are 
sinners, and cannot be received into the favour 
of their Maker until they are discharged from 
the guilt and penalty of sin ; which is effected in 
justification. Much discussion has been raised 
as to the nature and extent of this pardon — 
whether it applies to original, as well as actual 
sin — whether it is absolute or partial 1 . But 
such inquiries are more curious than useful ; for, 
if pardon is conferred in justification, it must in- 
clude a discharge from the guilt of sin, and an 
exemption from its punishment. Such is the 
unvarying voice of Scripture. 

Matt. xii. 37. "By thy words thou shalt be 
justified, and by thy words thou shalt be con- 
demned" To be justified, being here opposed 
to condemnation, must imply an acquittal from 
sin, and a discharge from its punishment. 

Luke xviii. 14. " This man went down to his 
house justified rather than the other.*" The 
publican here spoken of supplicated God to " be 
merciful to him a sinner ;" to be justified, then, 
must mean to have his sins pardoned. 

Acts xiii. 38, 39. " Through this man is 
preached unto you the forgiveness of sins ; and 
by him all that believe are justified from all 

1 These are amply discussed by Davenant, De Just. 
Hub. cap. 4 et seqq. See Turretin, Instit. Theol. Loc. xvi. 
Quaegt. v. 
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things," &c. The expressions in italics are 
manifestly used as equivalent \ 

Bom. iii. 24, 25. " Being justified freely by 
his grace through the redemption that is in 
Christ Jesus ; whom God hath set forth to be a 
propitiation through faith in his blood, to declare 
his righteousness for the remission of sins that are 
past ;" according to the received version to be 
" justified," is clearly connected with " the re- 
mission of sins that are past ;" but this will be- 
come still clearer by a more correct rendering 
of v. 25. u Whom God hath appointed to be a 
propitiatory sacrifice through faith in his blood, 
in order to declare his justification for the remis- 
sion of sins that are past :" i. e. his method of 
justifying by, or in respect to, the remission of 
past sins. 

Bom. iv. 5. The declaration, " his faith is 
counted for righteousness," is explained in the 
next verses by a quotation from the Psalms an- 
nouncing that " blessed are they whose iniquities 
are forgiven, and whose sins are covered !" 
Justification, then, is to have our iniquities for- 
given, and our sins covered. 

Bom. viii. 33, 34. " Who shall lay any thing 
to the charge of God's elect ? It is God that justi- 
fieth. Who is he that condemneth ? It is Christ 
that died," &c. Justifying is here opposed to 
bringing a charge against, and condemning ; to 

1 Verbum foKaiovtrOai idem valet quod. !\%iv atyw w ay»a^- 
rtwv, venmm delictorum obtinere, a "pasmft Yfoeroxv *fc» "V*«x 
Ikrorem n&ncisci. — Quinoel in too. 



12 THE NATURE [CH. II. 

be justified, therefore, is to be liberated from 
every charge and accusation, to be acquitted 
from the penalties of transgression. 

To be justified, as appears from Rom. v. 9, 10, 
means the same thing as to be " reconciled by 
the death of Christ ;" and as this reconciliation 
is effected by the remission of sins, 2 Cor. v. 19., 
justification must likewise consist in the remis- 
sion of sins. The contrast, also, instituted in this 
passage between the condemnation through the 
one offence of Adam, and the free gift by Christ 
unto justification^ shows that the latter implies 
the being absolved from our offences. 

We are justified by faith, as will be proved in 
the next chapter, and to faith is annexed the 
promise of the remission of sins, Acts x. 43 ; 
xiii. 38 ; xxvi. 18. which remission of sins must 
consequently be included in justification. 

2. Again, to justify implies to receive into 
favour. This is the necessary concomitant of the 
act of the Creator's beneficence in the remission 
of sin ; for they whose transgressions are pardoned 
are translated from a state of death and enmity 
against God, in which they were by nature, into 
a state of grace and reconciliation with him. 
When Abraham was justified, " he was called 
the friend of God ;" which was not written for 
his sake alone, " but for us also, to whom it shall 
be imputed, if we believe," &c. Rom. iv. 24. 
The Divine favour is engaged by covenant to 
accompany the acceptance of men a& ya&\» wwl 
righteous ; accordingly there is ecatc^j axpj At- 
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cuiDstance more strongly or more frequently 
dwelt upon in Scripture than the love and kind- 
ness of God towards the righteous. They are 
described as in a peculiar sense his children, as 
being at peace with him, as reconciled to him, 
as no longer subject to condemnation, and as 
being under the especial guardianship of his 
providential care. 

This seems to be identified with the Gospel 
privilege of adoption, whereby believers are re- 
ceived into the family of God, and made his 
children by grace; for adoption is assuredly 
reception to favour, which always accompanies 
the Divine act in justification \ 

3. An act of grace on the part of the Deity 
cannot terminate in himself, but must, from its 
very nature, have a beneficial effect upon the re- 
cipient. Those whom he justifies he takes into 
favour; they become the objects of his love, 
which is manifested by admitting them into 
sacred union with the Godhead. u He that loveth 
me shall be loved of my Father, and I will love him, 
and will manifest myself to him." " If a man love 
me, he will keep my words ; and my Father will 
love him, and we will come unto him, and make 
our abode with him." " If we love one another, 
God dwelleth in us, and his love is perfected in 
.us." "He that dwelleth in love dwelleth in 



1 Turretin, Inst. TheoL Elenct. Loc. xV\. <^is&&\.. V\.. ^*» 
below eh. iv. § in, 2. 
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God, and God in him." They are represented 
also as having " fellowship or communion, with 
the Father, and with his Son Jesus Christ *. 

The fellowship and union of the righteous with 
God is caused and cemented by the indwelling 
of the Holy Ghost. " I will pray the Father, 
and he shall give you another Comforter, that he 
may abide with you for ever." " The love of 
God is shed abroad in our hearts by the Holy 
Ghost which is given unto us." " Ye are the 
temple of God, and the Spirit of God dwelleth 
in you." " Hereby we know that he abideth in 
us, by the Spirit which he hath given us." 
" Hereby know we that we dwell in him, and he 
in us, because he hath given us of his Spirit 2 ." 

The union of believers with the Father and 
the Son through the agency of the Spirit is per- 
fectly clear ; and it is no less so, from a variety 
of passages, that the Spirit is communicated in 
the Divine act of justification. 

Bom. viii. 9, 10. " If any man have not the 
Spirit of Christ, he is none of his. And if Christ 
be in you, the body is dead because of sin ; but 
the Spirit is life because of righteousness" The 
operation of the Spirit is thus connected with 
righteousness or justification. 

Gal. iii. 14. " That the blessing of Abraham, 
(i. e. justification by faith, Bom. iv. 9, 16.) might 

1 John xiv. 20, 23 ; 1 John iv. 12, 16 ; ibid. i. 3. 
* John xiv. 16 ; Rom. v'. 5 ; 1 Cor. iii. 16 ; 1 John iii. 
24; iv. 13. 
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come on the Gentiles through Jesus Christ; 
that we might receive the promise of the Spirit 
through faith ;" i\ e. the Spirit promised to the 
faith that justifies. 

Gal. iv. 6. " Because ye are sons, God hath 
sent forth the Spirit of his Son into your hearts." 
The Spirit is here said to be given in conse- 
quence of reception into favour, and adoption as 
sons, which takes place in justification. 

1 Cor. vi. 11. " Ye are justified in the name 
of the Lord Jesus, and by the Spirit of our God." 

< Ephes. i. 13. " In whom also after that ye 
believed, ye were sealed with that holy spirit of 
promise" As those who believe are justified 
they must also be confirmed by the Spirit which 
God has promised to all such. 

Ephes. ii. 18. " For through him we both 
have access by one Spirit unto the Father ;" viz., 
both Jews and Gentiles have access (irpo<Tayix>yi)v y 
introduction to the Father, or in other words an 
entrance into a justified state) by the same Spirit. 

Tit. iii. 5, 7. " According to his mercy he 
saved us, by the washing of regeneration, and 
renewing of the Holy Ghost — that being justified 
by his grace, we should be made heirs," &c. 

1 Pet. i. 2. " Elect according to the fore- 
knowledge of God the Father through sanctifi- 
cation of the Spirit." The elect are unquestion- 
ably justified, which consequently is connected 
with the sanctification of the Spirit. 

It is unnecessary to cite any mora taste % ^sv 

1 
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which the same truth is implied l ; for it will be 
shown in the next chapter that we are justified 
by faith, and that faith owes its origin and con- 
tinuance to the agency of the Spirit, which 
therefore must be invariably communicated to 
those who are justified. 

From the testimony of Scripture, then, it is 
clear that the gift of the Spirit is a constituent 
part of justification, that in the very act by which 
God justifies its blessed influence is communi- 
cated. But it does not form the whole of that 
in which a justified state consists, as they seem to 
represent it who make the formal cause of justi- 
fication to be the infusion of grace, or, with 
Bishop Marsh, the spiritual grace of baptism, or, 
with Mr. Newman, the indwelling of the incar- 
nate Word through the Spirit. It is only a part, 
though an essential part ; so that whenever God 
justifies sinners, he at once pardons their offences, 
receives them into favour, and imparts the Holy 
Spirit. 

4. The same Divine act moreover includes the 
gift of righteousness. In the general and com- 
prehensive notion of justification it signifies the 
making a man just and righteous ; which can 
only be done in two ways — either forensically or 
intrinsically — either by judicially absolving a 
sinner, and counting him righteous, or by mak- 

1 John vi. 63 ; 1 Cor. iii. 16 ; 2 Cor. iii. 6 ; v. 17 ; Gal. r. 
6; Ephea. iv. 6,23; 1 John iii. 24 ; iv. 13 ; Jer. xxiv. 7 ; 
xxxi. 33; Ezek. xxxyi 26, 27. 
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ing him really so. The former is acquittal as 
opposed to condemnation, the latter is sanctifi- 
cation as opposed to sinfulness; the former 
effects a relative change in the sinner's state as 
respects his Maker, the latter an internal change 
in his nature by the infusion of inherent holiness. 
The question, then, is, whether justification is to 
be understood only in the forensic sense ; or 
whether it likewise includes a change in the in- 
ward habit and disposition of soul ; whether it 
implies not only to account, but also to make 
righteous. 

For determining this question it is not mate- 
rial to inquire whether the Hebrew and Greek 
words p*?2t and Succuocti, according to common 
usage, ever denote not only to account, but also 
to make righteous ; but whether the thing de- 
signated by them can be shown, upon express 
or inferential testimony of Scripture, to consist 
in part in the infusion of holiness into the 
soul 1 . 

The advocates of forensic justification freely 
admit a righteousness to be conveyed in it ; at 

1 That they are used sometimes in the sense of making 
righteous, is strongly supported by several passages of SS., 
which may be seen in Bellarmine, De Justif. lib. ii. cap. 
1. et seq. ; Grotius, Prol. in Rom. ; Grabe, Not. in Bull, 
Harm. cap. i. § 2. On the other side see Gerhard, Loc. Com. 
De Justificat. cap. i. § 9 ; Buddeus, Inst. Theol. Dogmat. lib. 
iv. c. 4. § 1 ; Vitringa, Obs. Sac. lib. iv. cap. 10 ; Bahrdt, 
Systema Theol. Lutheranse, p. iii. cap. 8 *, TuqVqb^ ^tw^rrXm. 
p. I p. 26, et seq. ; O'Brien, on Juatif . note W to ^etsa- \a- 
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the same time contend that it is not real and 
intrinsic, but external and imputative. Righte- 
ousness, say they, is made over to sinners, and 
becomes theirs by imputing it to them, so that 
for the sake of Christ's sacrifice and merits God 
reckons them righteous, as if they were abso- 
lutely so in their own persons. Some hold an 
imputation of the righteousness of Christ, and 
others an imputation of faith in the place of 
righteousness : both, however, agree that the 
righteousness conferred in justification is ex- 
trinsic, and forensically applied ; that we are 
not actually made, but reputed, righteous by faith 
in the Redeemer. 

To the mysteriousness in which all the opera- 
tions of Deity are involved, must be added the 
difficulty of annexing definite notions to the 
terms employed ; a difficulty which will not be 
diminished by consulting the ponderous disquisi- 
tions which have been lavished upon the subject. 
What is meant by intrinsic and inherent virtue 
in regard to man who owes every thing to his 
Creator ? Has he any thing that can be properly 
said to be his own ? If he has, how, and in what 
respect can there be virtue in him by imputation ? 
Goodwin enumerates nine different ways in 
which a thing may be said to be imputed to a 
man, and observes, " there is scarce any propo- 
sition can be framed, wherein this word is used 
indefinitely and without special limitation or 
explication, but may both be granted axiddsukd., 
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according to a different sense and acceptation 
thereof 1 ." 

On a question where every thing depends upon 
accuracy of definition, and yet where definition 
is so difficult, it need not be matter of surprise if 
the fierce controversy respecting it should turn 
out to be in the main a mere logomachian strife. 
It is far from my intention to enter largely into 
the dispute ; but some grounds may be alleged 
for believing such a supposition not to be very 
fer from the truth. 

The supporters of mere imputation appeal to 
the express authority of the Scriptures, which, 
as they believe, plainly and expressly declare an 
imputation of faith, Bom. iv. 3, 5, 22 ; Gal. iii. 
6 ; James ii. 23 ; of righteousness, Bom. iv. 6, 
8, 9, 11 ; of the righteousness of Christ, 1 Cor. 
i. 30 ; Phil. iii. 9. The words both in Hebrew 
and Greek signify to reckon or count to any one, 
to attribute to another, to place to the account of 
another 2 . Several passages are also adduced, in 
which the same doctrine is thought to be more 
or less clearly delivered. They further urge that 
Christians, whatever advancement they may have 
made in evangelical holiness, are in the Scrip- 
tural view frail, imperfect, and unprofitable ser- 

1 Treatise of Justification, p. ii. ch. iii. Every thing that can 
be advanced on imputation may be found in this work by 
Goodwin, in Owen, On Justification, and Whitby's Diss, in his 
Commentary. 

* See the Lex. in am and Xoyt^ojiai. 

c2 
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vants ; that as such they cannot possess any abso- 
lute and inherent righteousness ; that whatever 
righteousness they may have must consequently 
be imputed to them. ; that the righteousness by 
which they are counted just is stated not to be 
their own, but another's, even Christ's; and that 
as Christ bare the sins of men by imputation 
only, so his righteousness becomes theirs in the 
same way. 

These are the principal arguments brought 
forward in defence of imputation only; and at 
first sight they carry a force scarcely possible to 
be evaded. Yet, on the other hand, righteous- 
ness is often and most expressly spoken of as 
actually subsisting in believers. Several pas- 
sages, as will appear in the sequel, afford a con- 
current evidence, not extracted by any forced 
and tortuous interpretation, but deduced from 
the plain and natural construction of the lan- 
guage. As all Scripture must be consistent, we 
are led to conclude that the difference is merely 
verbal ; that there is a discrimination in words, 
but an entire agreement in meaning: hence 
either one and the same thing, or different as- 
pects of it, are conveyed in both sets of passages ; 
and in either case the thing is essentially one and 
the same. 

It is no small confirmation of such an infer- 
ence, that the very notion of imputation implies 
the idea, of inherency. If God imparts righteous- 
neas it cannot be a mere empty rame \ Sfc qndsmA» 
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be that which would agree with persons in a 
state of wickedness and impenitency : it cannot 
be his accounting them righteous when they are 
not. This would be a mockery, utterly incon- 
sistent with the truth, the wisdom, and the holi- 
ness of the Divine Being. Something there must 
be in men which is imputed ; something which 
forms the condition or qualification for the title 
of just : those, therefore, to whom in the Divine 
mind righteousness is imputed, must possess it 
intrinsically ; it must belong to them ; it must 
be as much their own as their conscience, reason, 
and intellectual faculties; and so long as they 
abide in Christ, and Christ in them, it will be 
inherent in them. 

Imputed righteousness, again, implies that God 
regards and estimates it as real righteousness. 
Now since infinite power cannot but effect what 
infinite wisdom declares, those whom God pro- 
nounces to be just must really be so. It is no 
answer to the argument to represent the matter 
as imputed ; for how can that be consistent with 
the Divine omniscience to impute or attribute to 
us that which we have not ? to account us just 
when we are not ? God does not impute a mere 
name, but a reality ; what he declares is accom- 
plished by the act of declaring it ; when he said, 
"Let there be light, there was light l ; , ' > His 

1 This is Mr. Knox's illustration ; but the argument has 
been used from the time of Vaaqusz «n& T^taxuftaft \w^- 
wsnfo. 
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word is with power; the righteousness, there- 
fore, which God imputes, is actual righteousness; 
and those whom he pronounces just must be 
just. 

That reality is included in the notion of impu- 
tation is well put by Bp. Hopkins : " The righte- 
ousness of Jesus Christ is not by God only 
thought to be ours ; but it is ours really and 
truly, in a law sense. To affirm that God 
imputes that to be ours which indeed is not, 
would be to make it only a putative righteous- 
ness, to invade the Divine verity, and to lay the 
imputation of a false judgment upon him. The 
righteousness of Christ is not ours because God 
accounts it to be so ; but, on the contrary, 
therefore God accounts it ours, because it is so. 
It becomes not ours by God's imputation ; for it 
must be ours, before any act of imputation can 
be true and just : but, rather, it becomes ours by 
Divine designation or donation, whereby God 
hath made over the righteousness of his Son as 
a dowry and patrimony to faith. Gt)d doth not 
justify us, that we may be righteous, but be- 
cause we are already righteous ; and that not 
only imperfectly, by the inherent righteous quali- 
ties that are implanted in our regeneration, but 
most perfectly by the righteousness of Christ 
consigned over unto us in our regeneration, by 
virtue of faith, which is a main part of it V 1 

* Doctr. of the Two Covenants, p. 322 of \ol. ii. Pratt's edit. 
f Noa eat nostra sententia justincaticmem eaaemfeTam'\m\>u\».- 
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If men are somehow made holy in becoming 
recipients of the favour of justification, it is little 
more than a verbal dispute whether we call this 
holiness u infused 11 or " imputed. 11 In either case 
it is acknowledged that, as the author is the 
same, so is the effect the same ; that those who 
were previously sinners, and under condemnation, 
are by the Divine act of justification accounted 
and treated as righteous before God. Hence 
the doctrine of imputed righteousness, in its 
sound sense, coincides with the doctrine of in- 
fused and intrinsic righteousness. 

That righteousness, or personal holiness, is 
somehow really and substantially attributed in 
justification, is confirmed by Scriptural proof 
altogether unanswerable. 

The very notion of justification essentially in- 
fers what Bp. Hopkins not unaptly calls, "a 
qualitative righteousness ;" that is, the divine 
qualities of grace and holiness in the soul. God 
might perhaps, as that prelate remarks, have 
pardoned and saved sinners by the absolute pre- 
rogative of his mercy, without requiring any 
righteousness; but he could not justify them 
without it, as the absence of it is destructive of 
the very nature of justification. It is therefore 
a contradiction in terms, an utter impossibility, 
that God should justify any without holiness in 

tionem ; sed imputationem fundatam in vera et valida dona- 
tions rei hnput&tse, atque in efficaci Kp\&ca&ao& ^w^sss&T' — 
D&ven&nt, De Just Hab. cap. 23. 



24 THE NATURE [CH. II. 

them ; since " God's justifying of sinners in par- 
doning and remitting their sins, carries in it a 
necessary reference to the sanctifying of their 
natures ; without which justification would rather 
be a glorious name than a real privilege to the 
souls of men 1 . " 

A righteousness of faith is often spoken of in 
Scripture; Rom. i. 17; iii. 22; iv. 11, 13; ix, 
30 ; x. 6 ; Gal. v. 5 ; Phil. iii. 9. Can it with- 
out irreverence be said that this is not actual 
righteousness ? Here are plain and express de- 
clarations of a righteousness by faith ; and so 
much is due to the words of inspiration as to ac- 
knowledge it to be a real, not fictitious righteous- 
ness. Not that faith of itself is righteousness, 
or that of itself it has any power to become 
such ; but by an act of God's special favour, and 
by virtue of his covenant of grace established in 
Christ, it becomes in respect to man's eternal 
concerns, the same as a perfect fulfilling of the 
law ; and is therefore real and substantial righte- 
ousness. 

Righteousness is not only imputed, but actually 
communicated to the just by faith through Christ, 
who is "our righteousness, as being the procurer 
of righteousness to us through his merits and suffer- 
ings, 1 Cor. i. 30; for he is 'Jehovah our 
righteousness,' Jer. xxiii. 5, 6 (comp. Isa. 
xl. 24). He clothes the church with the garments 

1 Smith, Select Discourses, p. 365. 3rd edit. 8vo. Lond. 
1821. 
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of salvation, and covers her with the robe of righte- 
ousness, Isa. lxi. 10 ; and of him we must buy 
white raiment, that we may be clothed, and that 
the shame of our nakedness do not appear, Rev. iii. 
18. For, further, He is the Sun or Light of 
righteousness, np*72f WfiW, Mai. iv. 2, with which 
the church is represented as clothed 9 ir€pij3fj3Aij- 
lilvr\, clothed all over, Rev. xii. 1 ; comp. Matt, 
xiii. 43. In a word, God made him, who knew 
no sin, to become sin, (or a sin-offering, to which 
the sin was imputed, or on which it was laid^) 
for us, that we might be made the righteousness of 
God in him, 2 Cor. v. 21 ; i. e. righteous in that 
manner which God hath ordained through faith 
in him 1 ." 

There are those whom the Scriptures denomi- 
nate unreservedly just and righteous, as Abel, 
Noah, Job, Moses, Elias, Daniel, Zacharias, 
and Elisabeth, and many others. We read fre- 
quently of " the righteous 11 and " the just." In 
none of these instances do we find any thing to 
qualify the declaration : certain persons are 
called absolutely, and without any reservation, 
just and righteous ; they are plainly spoken 
of as such; rewards are promised to them as 
such; and consequently, as Scripture is the voice 
of God, they must have that which God accepts 
as righteousness, and what he so estimates 
must be real, inherent, righteousness. 

1 Parkhuref in roc. diKaioai)vi\, iii. Ses'DttveoMC&^fe^sfc.' 
H&b. cap. 28. 
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There are those also who are said to be born 
of God, John i. 13 ; 1 John iv. 7 ; v. 4 ; to be 
new creatures, 2 Cor. v. 17 ; Gal. vi. 15 ; to be 
washed, sanctified, justified, 1 Cor. vi. 11 ; to be 
the workmanship of God, created in Christ Jesus 
unto good works, Ephes. ii. 10; to be quickened 
and renewed by the Spirit, Ephes. ii. 5 ; Col. ii. 
13 ; to be light in the Lord, Ephes. v. 8 ; to put 
on the new man, which is renewed in knowledge 
after the image of him that created him, Col. 
iii. 10 ; to put on the new man, which after God 
is created in righteousness and true holiness, 
Ephes. iv. 24; to have the body of sin destroyed, 
so that it has no longer dominion over them, 
Bom. vi. 6, 14 ; to be transformed by the re- 
newing of their mind, Bom. xii. 2 ; to be par- 
takers of the Divine nature, 2 Pet. i. 4. Such 
modes of expression as these denote an entire 
change in the state in which they were born of 
sin and death. As no change takes place in the 
natural powers and faculties of the regenerate, 
we must understand the apostolical language of 
a moral renovation, of gifts and graces with 
which they are endowed by the Holy Ghost, of 
an implanted principle of inherent holiness in- 
fluencing and empowering them to the effectual 
working of righteousness. 

Luke xviii. 10 — 14. An inference is often 

drawn from this parable in favour of the doctrine 

of justification by faith and obedience, which is 

An erroneous view of it. Oui SaV\o\a la wsafc. 



§2.] OF JUSTIFICATION. 27 

pointing out the procuring cause, or means of 
justification; but is contrasting the characters 
of persons in a justified and unjustified state : 
the former is manifested by a sincere prayer 
breathed forth from humility and penitence of 
soul; consequently justification implies a moral 
change in the heart. 

Kom. i. 17. " The just shall live by faith." 
But, as Dr. Thomas Jackson observes, u though 
we live by faith only, yet only the just shall live V 1 

Bom. v. 19. " As by one man's disobedience 
many were made sinners, so by the obedience of 
one shall many be made righteous" The Greek 
denotes to constitute, to establish a thing as a 
reality ; by Christ's obedience, then, the many 
were to obtain a substance and reality of righte- 
ousness. And this is further evident from the 
parallel drawn by the Apostle between the effects 
of Adam's disobedience and Christ's obedience ; 
as by the former sin was actually imparted, so 
by the latter righteousness is actually imparted*. 

Bom. vi. 6, 7. "Our old man is crucified 
with him, that the body of sin might be 
destroyed, that henceforth we should not serve 
sin : for he that is dead is freed from sin." The 
Greek is "justified from sin;" which shows that 
to be justified is to be freed and purified from 

1 On Justifying Faith, chap. 17. 

2 This interpretation is vindicated with great force of rea- 
soning by Bellarmine, De Justif. lib. Vi. cwp.^. 
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the dominion of sin ; and righteousness must be 
the result of a deliverance from the reigning 
corruption of the heart. 

Bom. viii. 29, 30. " Whom he did foreknow, 
he also did predestinate to be conformed to the 

image of his Son Moreover, whom he did 

predestinate, them he also called; and whom 
he called, them he also justified? Some are 
here stated to be predestinated to be conformed 
to the image of Christ, which must mean in 
sanctity, as he was without sin : the same also 
are stated to be first called, and then justified ; 
to be justified therefore is to be made conform- 
able to Christ, i. e. to be sanctified. 

1 Cor. vi. 11. "But ye are washed, but ye 
are sanctified, but ye are justified in the name of 
the Lord Jesus, and by the Spirit of our God." 
The past and present state of the Corinthians 
are contrasted ; they were formerly immersed in 
wickedness, ver. 9, 10, but they were now puri- 
fied from it, were sanctified and justified. Hence 
justification includes the putting away the 
filth of the flesh and of the spirit, and a moral 
renovation of nature. Again, the order is ob- 
servable in which the Apostle enumerates the 
Divine benefits of grace both here, and in Rom. 
viii. 29, 30, from predestination to the final 
glorification of those who shall be saved. In 
both they are said to be sanctified before they are 
JustiSed; and consequently a true principle of 
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inward righteousness is inseparable from justifi- 
cation \ 

2 Cor. iii. 7 — 9. " If the ministration of death 
was glorious .... how shall not the ministration 
of the Spirit be rather glorious ; for if the minis- 
tration of condemnation be glory, much more 
doth the ministration of righteousness exceed in 
glory." The ministration of righteousness, or 
justification, is manifestly the same as the minis- 
tration of the Spirit; and wherever the Spirit is, 
there are its fruits of purity and holiness. 

2 Cor. v. 21. " He hath made him to be sin 
for us, who knew no sin; that we might be 
made the righteousness of .God in him." There- 
fore, as Hooker remarks, " Such we are in the 
sight of God the Father, as is the very Son 
of God himself. Let it be accounted folly, or 
phrensy, or fury, or whatever, it is our comfort, 
and our wisdom ; we care for no knowledge in 
the world but this, that man hath sinned, and 
God hath suffered ; that God hath made Him- 
self the sin of man, and that men are made the 
righteousness of God 2 . 

Gal. iii. 24 — 27. " That we might he justified 

hy faith for we are all the children of God 

ly faith in Christ Jesus ; for as many of you as 
have been baptized into Christ, have put on 
Christ" The justified, then, are the children of 

1 Le Blanc. Theses Theol. p. 256 ; Barrow, Serm. 5. on 
Justif. p. 82. fol. edit. 
9 Disc, on JuBtif. in Works, vol. iii. ^. 6\<*. YLfe\>\s?* ^ax. 
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God, and have put on Christ; expressions un- 
doubtedly descriptive of a spiritual creation, 
which therefore accompanies justifying faith. 

Ephes. iv. 24. " That ye put on the new man, 
which after God is created in righteousness and 
true holiness? By the "new man" is meant a 
justified state, and by " righteousness" the 
righteousness of faith in the justified ; who 
therefore have implanted in them a new principle 
of righteousness and true holiness. 

Tit. iii. 5 — 7. " And renewing of the Holy 
Ghost, which he shed on us abundantly through 
Jesus Christ our Saviour ; that being justified by 
his grace, we should be made heirs," &c. God's 
justifying us by his grace is here said to include 
our renewal by the Holy Ghost l . 

Scarcely any thing is more prominently set 
forth in the Old Testament than the need of 
inward righteousness ; which is represented as 
the gift of God, is prayed for, and is pointed out 
as an essential part in the Evangelical covenant. 
But it is often difficult to connect it with justify- 
ing grace, which must be done before such re- 
presentations can be available to the present 
argument. In some passages it is so, as Isa. 
xxxv. 8 ; lxi. 1 — 3 ; Jer. xxxi. 33, 34 ; Ezek. 
xi. 19 ; xxxvi. 26 ; but it is unnecessary to dwell 

1 I do not refer to Rev. xxii. 1 1, for the true reading is not, 
"Let him be righteous (justified) still," but "let him do 
righteousness still," as adopted by Griesbach and Scholz. See 
Bull, Harm. lib. i. cap. 1. §. 6. 
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upon them, as the evidence adduced from the 
New Testament is abundantly sufficient to prove, 
that the act of justification on the part of the 
Deity is not a mere nominal, forensic declara- 
tion, but involves a valid grant of true and real 
righteousness, in which that declaration is 
founded \ 

5. The justified, being thus made righteous, 
are further invested with a covenanted right and 
title to future rewards. This follows from the 
remission of the guilt of sin which justification 
conveys. Death and condemnation are the pe- 
nalty of transgression ; and where there is no 
transgression there is no punishment ; and, as 
there are only two descriptions of men, the good 
and the bad, those whose sins are forgiven, and 
those whose sins are retained; and there are 
only two states hereafter, heaven and hell ; those 
who are freed from condemnation, as they can- 
not be numbered among the wicked who will be 
tormented, must be numbered among the right- 
eous, and as such entitled to reward, even to the 
Divine favour, and the felicities of heaven. 

The title to salvation which evangelical justifi- 
cation comprehends is, like the title to pardon, 

1 Nam utcumque dicamus verbum justificandi esse forense, 
non tamen volumus actionem justificandi ex parte Dei nilaliud 
esse quam nudam forensem pronunciationem, nullo funda- 
mento nixam ; nam continet imprimis validam donationem vera 
et perfectee justitiee, in qua fundatux iWa. yiistii ^TTOKau&a&& ^ 
deckratio.—D&vemnt, De Just. Hab. ca$. 2a. 
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founded upon the promises of God in Christ Jesus. 
There is, however, no necessary connexion between 
them ; for a man may be acquitted from penalty 
who is not entitled to reward ; but God in his 
covenanted mercy has promised to bestow eternal 
life upon the righteous ; Psalm xv. 1, 2 ; lviii. 
11 ; Prov. x. 2 ; Matt. xiii. 43 ; xxv. 46. As 
" there is none righteous (absolutely so) no not 
one," Rom. iii. 10 ; Gal. iii. 22, if any are re- 
warded, it must be by a righteousness either 
imputed to, or implanted in them ; by account- 
ing them as if they were just and righteous; 
that is, by justifying them ; which, consequently, 
comprehends reward. In confirmation we may 
also appeal to the following texts : — 

Bom. i. 17. " The just shall live by faith. 
Some render it, " the just by faith shall live, 
In either case those who are justified shall obtain 
eternal life *. 

Bom. iii. 24. " Being justified freely by his 
grace through the redemption that is in Christ 
Jesus." But we " are saved by grace," Ephes. ii. 
8, 9, and therefore the grace of God which jus- 
tifies bestows salvation. 

Bom. iv. 3, 4. " Abraham believed God, and 
it was counted to him for righteousness. Now to 
him that worketh is the reward not reckoned of 
grace, but of debt." The being counted to him 

. J Bishop Middleton, Bloomfield, Stuart, and many others 
support the authorized translation. 
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for righteousness, or the being justified in the 
former verse is called " the reward" in the lat- 
ter ; but the reward of righteousness, as shown 
above, is a crown of glory, eternal in the 
heavens \ 

Bom. v. 9. " Being now justified by his blood, 
we shall be saved from wrath through him ;" that 
is, saved from the wrath of God against sin ; 
which, under the Gospel covenant, is equivalent 
to acceptance to eternal life. 

Bom. v. 1 7. " If by one man's offence death 
reigned by one ; much more they which receive 
abundance of grace and of the gift of righteous- 
ness shall reign in life by one, Jesus Christ ;" i. e. 
those who receive the gift of righteousness, or 
justification, shall reign in life everlasting ; which 
is confirmed by the next verse, " the free gift 
came upon all men unto justification of life;" 
viz., " to the full discharge and acquitting them 
from all sin, upon which life and salvation always 
follow *." Therefore the apostle concludes, " that 
as sin hath reigned unto death, even so might 
grace reign through righteousness unto eternal 
life by Jesus Christ our Lord," v. 21. 

Bom. viii. 10. " If Christ be in you, the 
body is dead because of sin ; but the Spirit is 
life because of righteousness ;" viz. as explained in 
the Expositor, " the Spirit will raise them to life 



1 See Bull, Harm. Diss. v. c&\>. b. % *L* 
' Goodwin, Treat, of Juat. v- ^- ^. W» 
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again, because of that justification which is by 
faith in Christ Jesus." 

Bom. viii. 30. " Whom he justified, them he 
also glorified." Future glorification, therefore, 
must succeed justification. 

2 Tim. iv. 8. " Henceforth there is laid up 
for me a crown of righteousness, which the Lord, 
the righteous Judge, shall give me at that day? 
Not, as Macknight explains it, "a crown of 
leaves, but of righteousness, which Christ was to 
bestow on him, by counting his faith to him for 
righteousness :" a heavenly crown, called else- 
where " a crown of life," James i. 12 ; 1 Pet. 
v. 4 ; Rev. ii. 10 ; which is the covenanted 
reward of righteousness or justification \ 

Tit. iii. 7. "That being justified by his grace, 
we should be made heirs according to the hope of 
eternal life? A plain declaration that those 
who are justified shall be made heirs of eternal 
life, which is the object of our hope. 

Heb. xii. 22, 23. " Ye are come . . . and to 
the spirits of just men made perfect ;" that is, as 
explained in the Expositor, " of the righteous, or 

1 Wolf, Schott, Jaspis, and others, explain it of a true crown, 
one justly given to him ; which is totally destitute of philologi- 
cal grounds. It must mean the crown which belongs by pro- 
mise to righteousness ; and it is as little to be doubted that by 
this last expression is meant justification, since the passage has 
reference to a future state of rewards ; though several, with 
Schleus. render ifprsemium virtutis et pietatis Christianse." 
But, surely, SiKaioaivrj cannot convey so vague and indefinite 
a sense. 
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justified before God, who are made perfect by 
the enjoyment of their final reward." 
. James ii. 14. " Can faith save him ?" In 
this part of his Epistle St. James is speaking of 
being justified ; and hence in his view justifica- 
tion and salvation, if not one and the same thing, 
are indissolubly connected. 

2 Pet. iii. 13. " We, according to his pro- 
mise, look for new heavens and a new earth, 
wherein dwelleth righteousness," or justification ; 
the abstract for the concrete, the justified; 
wherein they dwell who are accounted righteous. 
This interpretation is confirmed by the context, 
and by Rev. xxi. 1 — 8, and is adopted by the 
most eminent commentators, as Rosenmiiller, 
Jaspis, Bloomfield, &c l 

Lastly, we are justified by faith, as will be 
shown hereafter ; now to faith is annexed the 
promise of remission of sins, Rom. iii. 25 ; Acts 
x. 43 ; xiii. 38 ; xxvi. 18 ; and also the promise 
of eternal life, John iii. 14, 16 ; v. 24 ; vi. 40, 47 
xi. 25, 26 ; xx. 31 ; Mark xvi. 16 ; Rom. x. 9 
Ephes. ii. 8; 2 Thes. ii. 13; 2 Tim. iii. 15 
Heb. iv. 3 ; vi. 12 ; x. 39 ; 1 Pet. i. 9 ; and 
consequently justification, the essential condition 
of which is faith, implies an acquittal from past 
transgressions, and an admission to eternal 
rewards. 

1 " Sensus est, in seeculo isto futuro non boni malis erunt 
permixti, Bed nonnisi homines pii in novos istos coelos admit- 
tentur." — Nov. Test. ed. Koppiana in loc. 

D 2 
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Hence reception to the rewards of righteous- 
ness is a necessary adjunct to justification ; but 
it is not identically the same with salvation. 
Though closely united they are different pro- 
cesses in the work of the redemption and glori- 
fication of man. Justification confers a right 
and title to celestial felicity; salvation is the 
fruition of that felicity itself: the justified are 
assured of eternal life ; the saved are put into 
possession of it; justification therefore is the 
commencement of what salvation is the comple- 
tion. Yet, because they are indissolubly con- 
nected, the terms are often, by no uncommon 
synecdoche, used promiscuously. Nor can such an 
interchange occasion any confusion ; since, under 
the Christian dispensation, salvation is the in- 
evitable consequence of justification ; those who 
are justified will be glorified, and those who are 
glorified have been justified. 

A satisfactory answer may now be returned 
to the first branch of our inquiry, What is jus- 
tification? for, agreeably to the preceding ac- 
count of its nature, it may be defined an act 

OF GOD WHEREBY HE ACQUITS MEN FROM THE 
GUILT OF THEIR SINS, RECEIVES THEM INTO 
FAVOUR, COMMUNICATES THE HOLY SPIRIT, 
ACCEPTS THEM AS JUST AND RIGHTEOUS, AND, 
IN CONSEQUENCE, CONFERS UPON THEM A 
COVENANTED RIGHT TO ETERNAL LIFE \ 

1 It were endless to cite our standard divines who support 
this definition ; but 1 cannot forbear, appealing to three dis- 
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III. To this view the common objection is, that 
it confounds justification with sanctification, as 
though they were one and the same thing; 
whereas they are perfectly distinct, and so re- 
presented in the New Testament. Allowing 
some distinction, it will only prove that the 

languished prelates, Bull, Davenant, and Hopkins. The first 
says, " Pro certo statuatur, vocabulum justificationis in hac 
materia forensem significationem obtinere, atque actionem 
designare Dei, more judicis, ex lege Christi gratiosa absol- 
ventis accusatum, jus turn pronunciantis, atque ad premium 
justitiae, h. e. vitam eetemam, acceptantis." Harm. Apostol. 
c. i. § 6. See also c. ii. § 9. Diss. ii. c. iv. § 3. et al. Davenant 
had before adopted precisely the same terms in denning it. 
See De Just. Hab. cap. xxii. ; and Bishop Hopkins describes 
it to be " a gracious act of God whereby, through the right- 
eousness of Christ's satisfaction imputed, he. freely remits to 
the believing sinner the guilt and punishment of his sins ; 
and through the righteousness of Christ's perfect obedience 
imputed, he accounts him righteous, and accepts him to love 
and favour, and unto eternal life." Doctr. of the Two Cov . 
p. 382. Pratt's edit. To these I will add one or two foreign 
divines. Melanchthon's definition is " Justificatio significat 
remissionem peccatorum, et reconciliationem seu accepta- 
tionem ad vitam seternam." Loc. Theol. De Justif. " Est 
actio Dei Judicis, qua homo reus propter redemptionem 
Jes. Christi per veram fidem apprehensam, excluso omni 
operum merito, Justus declaratur, hoc est, ab omni culpa et 
poena liberatur, et illi amissum jus vitee seternse adjudica- 
te." Stapfer, Inst. Theol. Polem. vol. i. § mccclxxx. To 
the like purpose Gerhardus, Loc. Com. p. 446. 738 ; Witsius, 
De (Econom. Feed. 1. iii. c. 8. § 27 ; Vitringa, Obs. Sac. lib. 
iv. cap. x. § 9 ; Calvin, Inst. Christ. Relig. lib. iii. cap. ii. § 2. 
et seqq. ; Arminius, Disput. Privatee. Thesis 48 ; Buddeus, 
Inst. Theol. Dogmat. lib. iv. cap. 4, § 2 ; Bahrdt, Syst. Theol. 
Luther, p. iii. c. 8. p. 714 ; Hoornbeck, Contr. Judseos, p. 
122 ; Turrettin, Inst. Theol. Loc. 16. Qusest. 2. 
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work of justification consists of more than one 
process. If a metaphysical subtilty of division 
be indulged, it may doubtless be subdivided into 
various parts and branches, as may any of the 
operations of Divine grace ; and it has been the 
object of this chapter to ascertain what they are 
which justification includes. The question, then, 
is whether the implantation of that new and spi- 
ritual nature, which is sanctification, belongs to 
it ; whether the extrinsic change in the relative 
state of the believer, by which he is received into 
the Divine favour, and the intrinsic change by 
which he obtains an inherent principle of holi- 
ness, are so inseparably united as to form one 
event. The one may, in the order of the Divine 
proceeding, be successive to the other; but if they 
are essentially connected, and cannot be dis- 
united, they may properly be regarded as parts 
of the same act or process. 

Those who are most strenuous in maintaining 
justification and sanctification to be two distinct 
things admit them to be invariably connected. 
Hooker, who asserts this distinction, allows that 
" the Spirit, the virtues of the Spirit, the habit- 
ual justice which is ingrafted, the external 
justice of Christ Jesus which is imputed, these 
we receive all at one and the same time ; 
whensoever we have any of these, we have all ; 
they go together 1 ." And a similar view has 

1 Disc on Justif. p. 632. Keble's edit. 
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been taken by theologians in all ages down 
to Mr. Faber, who asserts, "that the infused 
righteousness of sanctification is ever present 
with those who are truly justified, though it has 
no hand in procuring or effecting their justi- 
fication \" 

Allowing such a necessary connexion between 
justification and sanctification, it is unreasonable 
to wrangle about their being two distinct things. 
Supposing them to have separate marks and 
characters, as drawn by Waterland 2 ; supposing 
moreover, the one to be, in the order of grace, 
successive to the other ; yet, if they are inva- 
riably united, they may be properly considered 
as one work, just as the ball and the powder are 
distinct things ; and the projection of the ball is 
posterior to the ignition of the powder, yet are 
included in one act of firing the cannon. The 
act of justification by the Deity may be divisible 
into parts, in their nature and in the order of 
causality distinguishable : all that is contended 
for is, that they are never disunited ; that they 
invariably appertain to the same person; that 

1 Prim. Doctr. of Justification, p. 16. " Nullum Christus 
justificat, quern non simul sanctificet." Calvin, Inst. Ch. 
Relig. lib. iii. cap. 16. § 1. where see more to the same effect. 
" Sanctificatio per inhaerentem justitiam est ordiue causalita- 
tis posterior ipsa justificatione, imo sunt duse actiones, quam- 
vis tempore concomitantes, tamen reapse et natura dis- 
tinct®." Davenant, De Just. Hab. cap. xxvi. 

2 On Justification, in Works, vol. ix. p. 432. Van Mildert's 
edit. 
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infused sanctification is ever present with those 
who are justified; and therefore that it truly 
belongs to the act of grace, which we denohiinate 
justification. 

This connexion cannot be doubted ; for justi- 
fication has been shown above to be an act of 
God whereby men become just in his sight, have 
the Holy Spirit infused into their hearts ; and, 
in consequence, their righteousness is inherent 
so long as they continue in a justified state. 
Thus an inward principle of holiness is implanted 
by the Holy Ghost ; they are born again of the 
Spirit, are changed both in their relative condi- 
tion towards the Deity, and in their individual 
capacity to do good works ; and so they become 
new creatures, in whom old things are passed 
away, and all things become new. And what is 
this but sanctification ? We may call it by any 
other name, as grace, renovation, illumination, 
regeneration, inherent holiness, imputed right- 
eousness ; but the thing intended is a spiritual 
and holy principle, proceeding from the sovereign 
power of God, and efficaciously leading to holy 
obedience. And if such a principle is imparted 
to the justified, and at the time of their justifi- 
cation, so as never to be divided while they re- 
main justified, however we may discriminate it 
in words, it must be recognised as a part of, and 
as essential to the one act of justification. 

" So that now," as Bishop Taylor shows, " we 
see that justification and sanctification cannot be 
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distinguished, but as words of art signifying the 
various steps of progression in the same course : 
they may be distinguished in notion and specu- 
lation, but never when they are to pass on to 
material events ; for no man is justified but he 
that is also sanctified \" 

It is not to be supposed, however, that the 
infused righteousness of justification is, from 
its first infusion, perfect and incapable of aug- 
mentation. Imperfection attaches to the crea- 
ture ; and the justified have in this life spots and 
stains, and fall into frequent sins, from which by 
the grace of God they rise again ; and they may 
advance progressively in religion : but, however 
encompassed with infirmity, they possess that 
which God accepts as righteousness, and which 
he has promised to reward. The Romish writers 
seem to intend no more than this when they de- 
nominate the righteousness of the justified true 
and perfect 2 . 

1 Fides Formata, in Works, vol. vi. p. 279. Heber's edit. 
See Morgan, Bampt. Lect. 3. 

2 " Nostram justitiam, et sanctitatem, veram esse et perfec- 
tam manifeste patet. Nam si Scriptura docet nos justos, im- 
maculatos, et mundos esse, efficitur justitiam nostram inhse- 
rentem veram et perfectam esse. Dico autem perfectam non 
quod in summo, aut excellent! gradu sit, sed quod ad rati- 
onem justitise nihil prorsus ei desit, quomimis ea vere justi 
constituamur et simus." Vasquez, Disput. 202. cap. 4. § 26. So 
also Bellarmine, De Justif. lib. ii. cap. 13, 14. See Le Blanc, 
Thesis Theol. de Justitiaper Christi Gratiam Fidel, inhserente. 



CHAPTER III. 

THE MEANS OF JUSTIFICATION. 

I. Having ascertained what justification is, we 
are next to inquire, How is it to be attained ? 
By what means can we acquire so great a 
benefit ? 

Although spiritual blessings proceed from the 
free grace and bounty of God, he requires certain 
qualifications on the part of those who receive 
them. They are never stated to be entirely pas- 
sive recipients. So likewise, in justifying grace, 
so vast a favour is not bestowed uncondition- 
ally. Something is demanded from man in order 
to his attainment of it ; which for that reason 
may be called, in respect to man, the instrumen- 
tal cause, the instrument, the means, or condition 
of justification. 

By these expressions it is not meant that there 
is any power or ability in man to enter into con- 
ditions, or to make terms with the Divine Being ; 
or that aught which man is able to perform of 
himself can be in any way the efficient cause of 
justification. It is only intended by them to de- 
note that which the Deity has prescribed to man 
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as the qualification requisite to his justification, 
as the means by which the grace is accepted or 
received, as the sine qua non without which we 
cannot be justified. Conditions, in this accepta- 
tion of the term, there are in the Gospel cove- 
nant ; and though they are not simply in our 
own power, they are made possible by grace, and 
are as much the free gift of God as the blessings 
promised upon the fulfilment of them. 

Now the divinely appointed means, or con- 
dition, or instrument of justification, is faith. 
It is represented in Scripture clearly and ex- 
pressly to be that which is prescribed, under the 
covenant of grace, as indispensable to justifica- 
tion, as the causa sine qua non, as the condition 
to which alone this gracious gift is annexed, and 
by which alone it is received and enjoyed 1 . 

Acts xiii. 39. " By him all that believe are 
justified from all things from which ye could not 
be justified by the law of Moses." 

Rom. iii. 28. " Therefore we conclude that 
a man is justified by faith, without the deeds of 
the law :" comp. v. 22. and chap. i. 16, 17. 

Rom. iii. 26. " That he might be just, and 
thejustifier of him which believeth in Jesus" 

Rom. iii. 30. " It is one God, which shall 

1 " Si fidem instrumentum esse velimus, fieri non potest, 
ut concipiatur alio modo instrumentum esse, quam quatenus 
opus est ex prescript*), et per gratiam Dei a nobis prsestitum." 
Bull, Harm. Apostol. Diss. ii. cap. 2, § 9. Comp. Exam. 
Censure. Reap. 7* 
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justify the circumcision by faith, and uncircum- 
cision through faith? 

Bom. iv. 5. " To him that worketh not, but 
lelieveth on him that justifieth the ungodly, his 
faith is counted for righteousness? 

Rom. v. 1. "Therefore being justified by 
faith? 

Bom. x. 4. " Christ is the end of the law 
for righteousness to every one that believeth:" 
comp. v. 10. 

Gal. ii. 16. "Knowing that a man is not 
justified by the works of the law, but by the faith 
of Jesus Christ 1 :' So v. 10, ] 1. 26. 

Gal. iii. 24. " The law was our school-mas- 
ter to bring us to Christ, that we might be 
justified by faith? 

Gal. v. 5. " For we, through the Spirit, wait 
for the hope of righteousness by faith ;" viz. " anxi- 

1 Bp. Burgess in the tract appended to his Charge in 
1826, p. 79, renders it " a man is not justified by the works 
of the law unless through faith in Jesus Christ ;" which, if 
correct, will merely imply that works do not justify except so 
far as they are the necessary effects of faith, which perfectly 
accords with the view taken in this chapter. But the Greek 
particle Idv (or, el /xi}) has often an adversative or exclusive 
sense, as may be seen in the Lex. and Professor Scholefield's 
Serm. on Just. p. 35 ; and the authorized version is con- 
firmed by the next clause, " even we have believed in Jesus 
Christ, that we might be justified by the faith of Christ, and 
not (rat oIk) by the works of the law ; for by the works of 
the law shall no flesh be justified." The Vulg. has " nisi ;" 
find the Syr. 1^1, which surely in this position means aXXd, 
but. 
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ously long for that justification by faith on which 
our hopes are placed ;" as explained in my Ex- 
positor, 

Phil. iii. 9. u Not having mine own right- 
eousness, which is of the law, but that which is 
through the faith of Christ, the righteousness which 
is of God by faith" 

To these may be added those numerous pas- 
sages which represent our salvation as depending 
upon faith ; for as salvation is the everlasting 
reward of the justified, that which is made the 
prescribed means to save, becomes the pre- 
scribed means to justify. 

II. Faith, then, is undeniably stated by the 
sacred writers to be the means, or instrument, 
or condition of justification : the important 
question remains, what is intended by it ? In 
the common acceptation of the word, faith is 
the assent of the mind to the truth or reality of 
something proposed to it ; and so it is occasion- 
ally used in the sacred Scriptures, denoting, or 
equivalent to, a bare belief. Is this the faith 
to which Divine grace is annexed? If not> 
what is it ? 

If we consult the systematic divines we meet 
with a phalanx of recondite distinctions, and 
subdivisions, by which faith is branched out into 
various kinds, — miraculous, historical, greater 
and less, perfect and imperfect, abstract and 
concrete, temporary and persevering^ living rod. 
dead. Considered, again, as a g&\h^sx. *kX>«> 
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they analyze it into its elemental parts, — know- 
ledge, assent, trust; on all which there is a 
corresponding variety of definition 1 . Into these 
intricate paths we need not enter; as it will 
suffice for determining the real nature of the 
act of the mind called "justifying faith," if we 
can ascertain its distinctive character — its object, 
its cause, and its effect. 

I. The distinguishing character of justifying 
faith is described by the apostle ; " Faith is the 
substance of things hoped for, the evidence of 
things not seen ;" which may perhaps be more 
correctly rendered, " Faith is the confident ex- 
pectation of things hoped for, the convincing 
evidence of things not seen ;" i. e. " it consists in 
a firm persuasion of the reality of the blessings 
hoped for, and in a conviction respecting the 
things unseen, such as arises from full proof and 
demonstration 2 ." It is not only to believe the 
truth of the things apprehended, but to repose 
a full trust, a plenary confidence in them as 
absolute realities. The apostle calls it "the 
full assurance of hope," Heb. vi. 11 ; " the full 
assurance of faith," Heb. x. 22 ; " the full as- 

1 For proof it will be sufficient to refer to Melanchthon, 
Loc. Theol. De Justif. ; Gerhard, Loc. Com. De Just. cap. 4 ; 
Le Blanc, Theses De Fid. Just. p. 201 ; Witsius, De (Econom. 
Feed. lib. 3. cap. 7 ; Limborch, Theol. Christ, lib. 5. cap. 
11—13. 

2 Expositor in Heb. xi. i. See O'Brien, Ten Serm. on Faith ; 
Serm. 1. and the learned notes ; Nares* Sermons on Faith ; 
Davenant, Determ. Qusest. 37. " Fid. Just, est Fiducia." 
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surance of understanding," Col. ii. 2 ; the stead- 
fastness of faith," Col. ii. 5; comp. Luke i. 1. 4. 

Whether this plerophoria, this full assurance, 
be in a philosophical view distinct from intellec- 
tual assent, or only a high and exalted measure 
of it, it is essential to constitute Christian and 
justifying faith. It is this fiduciary character 
which distinguishes it from bare belief, which 
the devils may have, though incapable of justifi- 
cation ; and from a simple assent to the truths 
of revelation, which the wicked may have, 
though they continue impenitent. To answer 
the apostle's description it must possess the un- 
wavering conviction of the understanding, the 
unshaken confidence of the mind, which pro- 
duces the same reliance upon what is invisible, 
as upon what is seen; which gives to things 
future and hoped for all the reality of actual 
existence. 

Such is the characteristic of true faith, as 
defined by the apostle ; and it were easy, 
though certainly unnecessary, to show, that in 
every instance where faith is commended by our 
Saviour, or by any of the inspired writers, it was 
distinguished by the same confiding reliance. 
In the Old Testament it is frequently mentioned 
by the name " trust ;" and throughout the 
Scriptures is invariably represented as a full 
confidence that the things believed and hoped 
for are substantial realities, though they be not 
seen. 
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2. The objects of this faith are all the truths 
made known to mankind by revelation, and, as 
it should seem, such truths as human reason can 
deduce concerning the matters which form the 
subject of natural theology. At any rate, what- 
soever things are revealed are the objects of 
faith; as we are bound to believe them upon 
the word and veracity of the Divine Being. 
Hence they must obviously vary in different men 
according to the various means and opportuni- 
ties afforded them of knowing the will of God ; 
a proof of which is furnished by the 11th chap, 
of Hebrews, in which the Apostle illustrates the 
nature of faith by the example of the ancient 
worthies in the patriarchal and Mosaic ages. 
Their faith could not be the same in extent, yet 
it was of the Kke efficacy ; for all of them by 
patience under suffering, and invincible adher- 
ence to the path of duty, manifested such a firm 
confidence in the truth and reality of that which 
formed the subject of their belief, as gained the 
approbation of Heaven. 

Under the Gospel the objects of faith are 
more extensive, and in some respects different, 
as comprising all the articles of the Christian 
belief. Whatever is contained in Scripture is 
written -for our learning ; and its entire body 
of doctrines, laws, promises, and threatenings is 
to be received with full assurance; since the 
same grounds which oblige us to accept one 
part 7 oblige us to accept t\xe vAvsAa a& T^wyn^ 
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verity, established by the same Divine testi- 
mony. 

It does not follow, however, that all the 
things contained in Scripture are equally im- 
portant. Not that it is for us to judge of their 
relative importance ; our duty is to place im- 
plicit credence in every Scriptural truth, became 
it is revealed ; but some are delivered with more 
frequency, and inculcated with greater urgency 
than others, which,, on this account, may be 
thought more important articles of belief. But, 
without entering upon the difficult question of 
fundamentals in religion, it may be observed 
that Christ is set forth as the special object of 
Gospel faith. He is so frequently and earnestly 
represented as God incarnate, as the Redeemer 
in his work of atonement and mediation for the 
salvation of lost sinners, as the foundation of 
all our hopes, as the end of the law, and the su- 
preme sovereign in the kingdom of grace, that we 
must acknowledge him as at once the author and 
finisher of our faith, and the primary object of it \ 

In asserting this, it is not meant that justi- 
fying faith must of necessity embrace the entire 
doctrine of Christ in all its integrity. It would 
seem more agreeable to what is recorded in 
Scripture of the boundless love of God in Christ 
to suppose that a different proportion of faith is 

1 Barrow, Serm. 4, on Justifying Faith ; Owen, on JuatAL 
cap. 1, 2 ; Dwigbt, Syst. of Theol. Serm. Oft vNTVafflo^^^A. 
to Gal 
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required under the Gospel, according to the 
different talents entrusted to men ; as aforetime 
faith was approved of God, with the same con- 
descending benevolence, from Abel downwards, 
though it must have varied in degree. Yet a 
Christian fai£h, whatever may be the compass 
of its information, must centre in Christ. The 
grand scope of revelation is " the record which 
God has given of his Son;" 'in him eternal life 
is promised; and, whatever allowance Divine 
Providence may make for involuntary error, the 
Gospel obligation is, to receive with full and 
fiduciary assent of the soul Christ in his three- 
fold capacity of prophet, priest, and king. 

To restrict faith in any other specific way 
has no warrant from holy writ. Yet some have 
represented it to be — an undoubted assent to 
the promises of the Gospel — a firm dependence 
upon the atonement of Christ — a fiduciary ap- 
prehension of Christ-^ trusting and recum- 
bency upon the mercies of God, and the merits 
of Christ— an application of Christ's merits to 
the soul — a persuasion of the remission of our 
own sins in particular. Such statements are 
common ; and if they are merely popular modes 
of expressing that Christ is the principal object 
of justifying faith, they deliver what may be 
recognised as truth. But if they are intended 
to convey any other meaning, they do not rest 
upon any real Scriptural grounds. True faith 
is a heartfelt conviction of ttie txvxfla. oil sHi \3aa 
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articles of the Christian creed, especially of the 
finished work of the Redeemer ; and as to its 
essential nature it is the same act and disposi- 
tion of mind ; being a confident reliance on the 
reality of the blessings which the Christian hopes 
for, and as full a conviction of things future and 
invisible, as if they were perceived by the bodily 
senses. 

3. The cause and author of faith in the heart 
is the Divine Being from whom every good and 
perfect gift proceeds. Man, being in a lapsed 
state, " is of his own nature inclined to evil," 
and by his unassisted powers utterly unable 
either to believe aright, or to bring forth the 
fruits of holiness. Hence, "the condition of 
man after the fall of Adam is such, that he can- 
not turn and prepare himself, by his own natural 
strength and good works, to faith and calling 
upon God." 

A faith embracing a firm assent to the Divine 
promises, a clear conviction of the reality of that 
which the soul believes and hopes for, and pro- 
ducing a dutiful obedience to the Father, Son, 
and Holy Ghost, cannot be the unassisted effort 
of the human mind in its present degenerate 
state. There is a wide difference between specu- 
latively believing with the understanding, and 
practically believing with the heart and affec- 
tions united. Reason may be our guide to the 
former, as it is the natural result of out \&ta£t& 
faculties ; but God's Holy Spirit aXoxkfe casv NsaA. 

e 2 
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us to the latter, as it is the renewal of our 
native corruption. A speculative faith may 
bring us to the courts of the temple; but we 
shall never be able to enter in and adore, unless 
our souls are kindled by the flame of the Spirit 
to high and holy aspirations, and our stubborn 
wills subdued to devout obedience. To this 
truth we have the consentient testimony of the 
sacred writers. 

John vi. 29. " This is the work of God, that 
ye believe in him whom he hath sent." 1 

John vi. 44. " No man can come to me, ex- 
cept the Father which hath sent me, draw him" 

Bom. xii. 3, 6. "According as God hath 
dealt to every man the measure of faith." — 
" Having then gifts — whether prophecy, let us 
prophesy according to the proportion of faith" 

1 Cor. iii. 5. " By whom ye believed, even as 
the Lord gave to every man." 

1 Cor. xii. 3. " No man can say that Jesus 
is the Lord, but by the Holy Ghost." 

1 Cor. xii. 8, 9. " To one is given by the 
Spirit the word of wisdom — to another faith by 
the same Spirit." 

Gal. v. 22. " The fruit of the Spirit is love, 
joy, peace, long-suffering, gentleness, goodness, 
faith." 

Ephes. iii. 17. "That Christ may dwell in 
your hearts by faith." 

Ephes. vi. 23. " Peace be to the brethren, 
and love with faith, from God the Father" &c. 



§2.] OF JUSTIFICATION. 53 

Phil. L 29. "Unto you it is given in the 
behalf of Christ, not only to believe on him, but 
also to suffer for his sake." 

Phil. ii. 13. " It is God which worketh in 
you both to will and to do of his good plea- 
sure. 

2 Thess. i. 11. " We pray always for you, 
that our God would count you worthy of this 
calling, and fulfil all the good pleasure of his 
goodness, and the work of faith with power." 

2 Thess. ii. 13. " God hath from the be- 
ginning chosen you to salvation through sancti- 
fication of the Spirit, and belief of the truth." 

Heb. xii. 2. "Looking unto Jesus the 
author a/nd finisher of our faith" 

1 Pet. i. 21. " Who by him (Christ) do 
believe in God." &c. 

J John ii. 20. " Ye have an miction from the 
Holy One, and ye know all things." 

1 John iv. 2. u Every spirit that confesseth 
that Jesus Christ is come in the flesh is of God" 

1 John iv. 15. " Whosoever shall confess 
that Jesus is the Son of God, God dwelleth in 
him, and he in God." 

1 John v. 1. "Whosoever believeth that 
Jesus is the Christ, is born of God ; and every 
one that loveth him that begat, loveth him also 
that is begotten of him." 

For the sake of brevity I only refer to the 
following passages; Matt. xvi. 17; Acts xiii. 
48 ; xiv. 27 ; xvi. 14 ; xviii. 27 ; 1 Cor. vi. 11 ; 
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2 Cor. iv. 13; v. 20 ; Col. ii. 12 ; Isa. Hv. 13; 
Jer. xxxi. 33, 34. 

Though, as is clear from this evidence, justi- 
fying faith is the fruit of the Spirit, it is not so 
exclusive of subordinate and instrumental means. 
Faith, no less than evangelical holiness, is to be 
sought and obtained by the exercise of our own 
powers, and by a diligent use of the outward and 
appointed means of grace. While we are ex- 
horted to "believe," to examine the grounds, 
and weigh the evidence of revealed religion, 
which will produce in every sound mind an 
assent of the understanding to its truth,* we 
are commanded to give attendance to prayer, 
to public worship, to reading the Scriptures, to 
meditation therein, to the instruction of the 
church, that we may be among " those who be- 
lieve to the saving of the soul," Heb. x. 39. 
But after all our endeavours " our sufficiency is 
of God;" we must have the Spirit of God be- 
fore we can have true faith. There may be an 
antecedent belief, an intellectual assent to the 
truths of revelation ; but a fruitful faith is a 
different thing : it is a living principle which the 
Spirit does not find within us, and then comes 
to us; but comes itself first to us, and then 
works this justifying faith within our souls. 

This is at least connected, if not identified 

with vocation. All mankind in consequence of 

the Fall having become guilty before God, and 

liable to everlasting death, it \i&\ta\>\easfc&tta 
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Almighty of his infinite mercy in Christ Jesus 
to call them from their lost condition to a state 
of grace, to the end that they may be made par- 
takers of eternal salvation. This is, in the 
Christian sense, vocation or calling ; which may 
be briefly defined "an act of God's grace whereby 
he calls men to the privileges of the Redeemer's 
kingdom 1 ." 

The calling of God is distinguished into ex- 
ternal and internal. By the former is meant a 
communication of the knowledge of the word of 
God, either by the instrumentality of an or- 
dained ministry, or by writing, or by any other 
method of promulgating it in the world. This is 
the outward vocation ; and the internal is the 
influence of the Holy Spirit in the hearts of 
men, moving and inciting them to obey the ex- 
ternal call ; as in the instance of Lydia, " whose 
heart the Lord opened, that she attended to 
the things which were spoken of Paul," Acts 
xvi. 14. We have no ground for believing that 
the one is ever unaccompanied with the other ; 
but that Divine grace stirs up, and prevails upon 
the hearts of men to believe, and to embrace the 
Gospel privileges which are outwardly offered 
for their acceptance. 

Some other distinctions are made by divines, as 

1 u In ecclesia docent vocationem esse actionem Spiritus 
sancti, quae homines invitat ad beneficia a Christo parta per 
fidem consequenda." Ammon. Syst. Theol. Ckcvak. ^. \&V 
See Limborch, Theol Christ, lib. W. ca$. \\,YL 
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universal and particular, congruous and incon- 
gruous, sufficient and effectual, corresponding 
with the different theories of predestination and 
election; all which are immaterial to the pre- 
sent inquiry. It is sufficient to rest in the con- 
clusion, that predisposing and assisting grace is 
necessary to a justifying faith, and that such 
grace is freely imparted in our Christian voca- 
tion, or high calling of God. 

4. The effects are now to be examined ; for a 
faith so confiding and inwrought by the Divine 
Spirit, must have great influence upon the life 
• and conduct. 

It is by faith that we apprehend the verities 
of revelation, which, in their totality, extend to 
every branch of Christian doctrine, and Chris- 
tian practice ; and while it thus instructs us in 
every part of human duty, it inspires the soul 
with the most animating motives to the fulfil- 
ment of it. A steady belief of eternal glory, and 
of aiding grace in the acquisition of it, forms 
the strongest impulse of which the heart is sus- 
ceptible to persevere in those holy paths which 
alone can lead to heaven and immortality. 

Faith is not a cold conviction of the judg- 
ment ; but such a full assent of the understand- 
ing as influences the heart. By faith in Christ 
Jesus we become the children of God, John 
i. 12 ; Gal. iii. 26 ; 1 John iv. 2, 15 ; in which 
relationship we are incited to address the great 
Father of. all with filial \o\e as\&. \fcTA<OT\aaa* 
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By faith we have fellowship with the Father, 
and with his Son Jesus Christ, 1 John i. 3; 
ii. 24 ; God dwelleth in us by the Holy Spirit 
which he hath given us, 1 John iii. 24 ; iv. 13 ; 
and from this union is derived the . spiritual 
nourishment of the soul, the implantation of a 
new and divine principle in the heart, by which 
the thoughts are exalted, the affections spiritual- 
ized, and the whole course of actions purified in 
conformity with the heavenly source from which 
they spring. 

Faith implies an entire assent to all that our 
Saviour taught and commanded, to the fact that 
he offered himself a spotless sacrifice to God, 
that he might " purify unto himself a peculiar 
people, zealous of good works,' 1 Tit. ii. 14 ; that 
"he died for all, that they which live, should 
not henceforth live unto themselves, but unto 
him which died for them," 2 Cor. v. 15 ; that 
" without holiness no man shall see the Lord," 
Heb. xii. 14. The belief of these truths must 
necessarily infuse a sanctifying influence into the 
soul, purifying the fountain of human actions, 
and thereby leading the believer to dedicate 
himself, with entire devotion of heart, to the 
service of his Redeemer. 

The whole tenour of the sacred writings shows 
that obedience to the precepts of the Gospel is 
necessary to the attainment of eternal life ; and 
of course without good works it is impossible to 
he justified, which implies axwe^\avvVs&A Sawss* 
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as righteous persons, and an admission to the 
everlasting rewards of righteousness. This 
great blessing, therefore, is unattainable by any 
faith which is not productive of personal right- 
eousness. 

Faith is denominated "the work of God," 
John vi. 29 ; that is, the work which he re- 
quires and approves; and therefore the faith 
that will be accepted by him must be an active 
principle, showing itself in deeds of goodness. 
So also we read of "the work of faith," 1 Thess. 
i. 3 ; 2 Thess. i. 11 ; and if by this expression 
is meant faith simply, it is still called a « work," 
as in the text from St. John's Gospel, and conse- 
quently must be an operative, not a mere specu- 
lative belief. But it most likely denotes a faith, 
the sincerity of which is manifested by works. 

Again, the indispensable obligation of holiness 
to salvation is acknowledged ; but there can be 
nothing good and holy which proceeds not from 
faith, " without which," as the Homily of Good 
Works states, " all that is done of us is but dead 
before God, although the work seem never so 
gay and glorious before man." We cannot then 
be accounted righteous without such a faith as 
bears the fruits of penitence and holiness of life. 
And the same truth is evidenced by many ex- 
press declarations of Scripture. 

An unfruitful faith is declared to be barren, 

valueless, and dead. Such is that of the devils 

who believe and tremble, Jaxnea 11. \S% wick 
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was that of Simon Magus, who believed, yet 
was in the gall of bitterness, and in the bond of 
iniquity, Acts viii. 13, 21, 23; of the Ephe- 
sians when they believed previously to their 
receiving the Holy Ghost, Acts xix. 2 ; Ephes. 
i. 13 ; of those who believed on the name of 
Jesus, but to whom Jesus did not commit him- 
self, John ii. 23, 24 ; of those who " believe for 
a while, but have no root, 11 Luke viii. 13. Such 
a faith is pronounced to be utterly unprofitable 
and vain, 1 Gor. xiii. 2 ; xv. 2 ; James ii. 26 ; 
if it were not, a man might be a Christian by 
his faith, and a heathen by his practice ; might 
be accounted righteous by faith, while con- 
demned by his iniquity ; and therefore we are 
exhorted to " examine ourselves whether we be 
in the faith ; to prove our own selves, 11 2 Cor. 
xiii. 5 ; because we shall only be presented un- 
blameable and unreprovable in his sight, " if we 
continue in the faith grounded and settled, and 
be not moved away from the hope of the Gos- 
pel," Col. i. 23 ; ii. 7 ; and while " the just shall 
live by faith," if any man "draw back," i.e. 
apostatize, though he were previously in a state 
of justification, he will incur the displeasure of 
God. Heb. x. 38. 

John xv. 2. " Every branch in me (i. e. 
every believer in me) that heareth not fruit he 
taketh away." 

Eom. iii. 31. " Do we then make void the 
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law through faith ? God forbid : yea, we estab- 
lish the law" By law Rosenmiiller, Koppe, 
Tholuck, Stuart, and others understand the 
law in the Old Testament ; but the absence of 
the article, as Bp. Middleton observes, shows 
that it must be here taken in its more enlarged 
sense, for law in general, both of revelation and 
nature ; and this is required by the scope of the 
Apostle's argument, as pointed out in the Ex- 
positor. In making faith the condition of justi- 
fication, St. Paul, therefore, so far from abro- 
gating the moral law, asserts that he was 
establishing its perpetual obligation. 

Bom. vi. 16. " His servants ye are to whom 
ye obey ; whether of sin unto death, or of obedi- 
ence unto righteousness, 11 or rather " of obedi- 
ence unto justification, 11 as rendered by Stuart, 
Bloomfield, Granville Penn, &c. Obedience, 
then, is essential to justification, which, as op- 
posed to " death 11 in the former clause, will end 
in eternal life. 

Rom. x. 8, 10. " The word is nigh thee, 
even in thy mouth, and in thy heart ; that is, 
the word of faith which we preach ... if thou 
shalt believe in thine heart . . . with the heart 
man believeth unto righteousness" or " unto justi- 
fication, 11 i. e. so as to attain it. Justifying 
faith is here, and also in Acts viii. 37, repre- 
sented as an assent, not only of the understand- 
ing, but of the heart ; which implies a feeling 
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and acting conformably to the dictates of the 
heart, a carrying into practice what the heart 
directs. 

Bom. x. 16. " They have not all obeyed the 
Gospel. For Esaias saith, Lord, who hath 
believed our report ?" To "believe" and to 
" obey" the Gospel are here represented as one 
and the same thing. 

Bom. xvi. 26. " Made known to all nations 
for the obedience of faith ;" i. e. as Terrot para- 
phrases it, " made known through the prophetic 
writings at the command of God, to produce 
obedience springing from faith, among all na- 
tions." But it may mean, that all nations may 
be brought to believe and obey the Christian 
faith. 

Gal. v. 6. " In Jesus Christ neither circum- 
cision availeth any thing, not uncircutncision ; 
but faith which worketh by love" The Greek 
word rendered " worketh" denotes to operate, to 
act powerfully ; and love, the Apostle tells us 
44 is the fulfilling of the whole law." Bom. xiii. 
10. " If faith works by love, and love is the ful- 
filling of the law, then faith and the fulfilling of 
the law, must needs go together *." Some un- 
derstand the passage in a passive sense, "but faith 
made perfect by love." Either way it is a clear 
declaration that justifying faith, and works of 



1 Beveridge, Expos, of the 12th Art. ^. 3ftA. S*fe K&asv, 
Diac. of the Two Covenants, p. 23. 
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love or charity are indissolubly united : a truth 
further confirmed by Rom. vi. 15 ; 1 Cor. vii. 
19. Faith to be available to our justification 
must be operative, must work by, or be rendered 
efficacious by love, must manifest itself by works 
of charity and benevolence. 

1 Tim. i. 5. " The end of the commandment 
is charity out of 'a pure heart, and of a good con- 
science, and of faith wnfeignedr Charity is 
here unquestionably spoken of as proceeding 
from a pure heart and good conscience and 
faith unfeigned; consequently sincere faith is 
productive of charity. And conformably to 
this the Apostle exhorts Timothy to hold 
44 faith and a good conscience," v. 19 ; L e. 
faith which is accompanied with a good con- 
science ; and says that a bishop must " hold the 
mystery of the faith in (rather with) a pure con- 
science,'" as some in Poli Synop., Macknight, 
Bloomfield, &c. But a conscience to be good 
and pure must be " void of offence towards God 
and man ;" so that faith and morals are to be 
united. 

1 Tim. v. 8. 44 If any man provide not for his 
own, especially for those of his own house, he 
hath denied the faith, and is worse than an infi- 
del." So then he who keeps his faith must per- 
form the duty of making this provision. 

Tit. i. 1. " According to the faith of God's 

elect, and the acknowledging of the truth 

taiieA is after godliness" ¥a&\\, \5oftxi, wA «& 
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acknowledging of the truth must be after godli- 
ness, L e. must promote it ; and the same is 
asserted chap. iii. 8. "that they which have 
believed in God might be careful to maintain 
good works." 

Heb. xi. In this chapter obedience to the 
will of God is adduced as the evidence of a true 
faith ; or, in other words, faith is described as 
working by love to God and man. 

Jas. i. 3, 4. " The trying of your faith work- 
eth patience : but let patience have her perfect 
work." Patience is classed among the Chris- 
tian virtues, 1 Tim. vi. 11 ; Tit. ii. 2 ; 2 Pet. i 
6 ; and patience has her perfect work, so as to 
render the believer " perfect and entire, wanting 
nothing." The Christian virtues, then, are the 
fruits of faith. 

Jas. ii. 24. "By works a man is justified, and 
not by faith only." No language can more 
clearly state that good works are absolutely ne- 
cessary to a justifying faith. 

2 Pet. i. 5. " Add to your faith virtue :" con- 
sequently faith is of no avail, except it is produc- 
tive of virtue. This will be still more evident 
from a perusal of the whole passage, v. 1 — 9. 

1 John ii. 3, 4. " Hereby we do know that 
we know him if we keep his commandments. He 
that saith, I know him, and keepeth not his 
commandments, is a liar, and the truth is not in 
him." Whether the relative " him" refers to 
Christ or God, to know, i. e. to \v&Nfc *» Tvgck 

1 
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knowledge of him, implies a right faith ; which 
consequently must be evidenced by keeping the 
Divine commandments. 

1 John iii. 7. " He that doeth righteousness is 
righteous, even as he is righteous." To be right- 
eous before God is to be justified ; no faith, 
therefore, can justify, unless it leads us to work 
righteousness \ 

1 John v. 1. " Whosoever believeth that Jesus 
is the Christ, is born of God? Now the Apos- 
tle says, " Whoever is born of God doth not 
commit sin," ch. iii. 9 ; and therefore he who 
believes sincerely does not commit sin, and so 
practises holiness. Again he says, " Whosoever 
is born of God overcometh the world ; and this is 
the victory that overcometh the world, even our 
faith. Who is he that overcometh the world, but 



1 Mr. Granville Penn, agreeably to his principle of render- 
ing diKaio<ruvri 9 by " justification" in almost every place where 
it occurs, translates this verse, " he who worketh justification, 
is just, even as he is just." But this seems to me to be just 
as liable to the charge which he alleges against the received 
translation, that it implies a man can do that which will render 
him righteous. There is a sound sense in which this may be 
said ; for Mr. Penn asserts " that great end (i. e. justification) 
is attained by faith in Christ's atonement, evidenced by pursu- 
ing obedience to the law of his Gospel ;" Annot. in loc. And 
this I take to be what St. John means ; viz. not he who merely 
believes, but he who demonstrates his faith by his practice, is 
justified ; an interpretation confirmed by the context, rcoulv 
6ik. being opposed to iroulv afiapriav, v. 4. 8, 9 ; and adopted 
by all the best commentators, of vrtiom Benson deserves 
especially to be consulted. 
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he that believeth that Jesus is the Son of God V 
ch. v. 4, 5. To overcome the world is to van- 
quish sin and death, and as faith accomplishes 
this victory, it must lead to righteousness of 
life. 

5. Holy obedience, then, is the effect of 
faith ; but a controversy has been raised, whe- 
ther it is the necessary and inevitable effect. It 
has been maintained that faith does not scrip- 
turally give rise to good works ; that it is not 
the stock upon which the fruits of goodness 
grow ; that it is not, and cannot be the parent 
of any good work, but is itself the issue of the 
same parent from whom all good works proceed \ 
It is also further urged, that if good works are 
the necessary operation of faith, the freedom of 
the will would be subverted by belief; man would 
be passive, or at least would become a mechani- 
cal agent, and good works would follow faith by 
a natural necessity. 

But to the former argument it may be suffi- 
cient to oppose the evidence above adduced, 
which shows that genuine faith is such a firm 
persuasion of the reality of the objects it em- 
braces, as to be invariably productive of obedience 
to the Divine laws : and to the latter, that man, 
as a free agent, may receive the grace of God in 

1 Such for instance is the argument of Fuller, on J as t if. ch. 
in. p. 91 — 124, et passim. 
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vain : and therefore the necessary connexion of 
faith and works in no way interferes with his 
moral condition as a responsible being. 

Faith, as we have proved, is a divine work in 
the soul; and for this reason must necessarily 
become a principle of holiness. It is implanted, 
continued, and strengthened by the Holy Spirit, 
and " the fruit of the Spirit is love, joy, peace, 
long-suffering, gentleness, goodness ;" Gal. v. 
22 ; so that by faith Christ dwells in us, and 
we in him ; and where the Spirit of Christ dwells, 
it becomes the fountain from whence the streams 
of virtue must ever flow. He, therefore, wha 
has this faith has a principle within him holy and 
active in operation, and as it is created and nou- 
rished by the Divine Spirit, it cannot fail to 
bring forth fruit that is holy and good. 

Hence, though there may be a faith without 
works, there cannot be a justifying faith 
without them. In the business of justification 
they are inseparable; there is between them 
what in modern philosophy has been defined 
as cause and effect — an invariable junction and 
sequence of two facts. Provided this is acknow- 
ledged it is of small importance by what terms it 
may be described — whether works are the neces- 
sary produce of faith, or are to be attributed to 
other agents and other principles. They always 
in fact do follow true faith, and there can be no 
holy and acceptable obedience, unless it proceeds 
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from faith \ True Christian faith, and evangelical 
good works being in their own nature inseparable, 
whenever one of them is mentioned alone in 
Scripture, the other is necessarily implied. Thus 
we are sometimes said to be saved by faith alone, 
Mark xvi. 16 ; John iii. 14, 15 ; vi. 40 ; xi. 25, 
26 ; Bom. ix. 10 ; Ephes. ii. 8 ; sometimes by 
works alone, Bom. ii. 7, 10 ; Jas. i. 25. It 
would be absurd to imagine that in such pas- 
sages as ascribe salvation to faith alone works 
are excluded, or vice versa ; the legitimate con- 
clusion is, that, notwithstanding only one is men- 
tioned, both are intended, though in different 
ways ; faith as the principle, works as proceeding 
from it ; the one as the cause, the other as the 
effect ; and thus the absolute necessity of moral 
righteousness is established upon the firmest 
foundation. 

No ground then exists for the cavil which the 
Romanists allege against the doctrine of justifi- 
cation by faith, as rendering personal righteous- 
ness unnecessary : " For," as Dr. Owen well ob- 
serves, " we allow no faith to be of the same 
kind or nature with that whereby we are justi- 
fied, but what virtually and radically contains in 

1 " Controversiam banc, ad causam nostram quod attinet, 
cLirpoodiovvtxov esse omnino judico. Sive enim statuas, veram 
fidem charitatem sibi indivulsam comitem habere, sive con- 
trarium definias, illud saltern ex Apostoli verbis manifestum 
est, nullam esse omnino fidem, quae ad salutem hominis quic- 
quam valeat, nisi quse et quatenus cliaritate ^xfosastattr 
BaD, Harm. Apostol Diss, ii. cap. iv. $ 1. 

F 2 
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it universal obedience, as the effect is in the 
cause, the fruit in the root, and which acts inself 
in all particular duties, according as by the rule 
and circumstances they are made so to be. Yea 
we allow no faith to be justifying ', or to be of the 
same kind with it, which is not itself, and in its 
own nature a spiritually vital principle of 
obedience and good works 1 ." 

III. Such being the connexion of works with 
faith, it will not be difficult to determine their 
connexion with justification ; in other words, to 
determine the much controverted question, whe- 
ther we are justified by faith alone, or by faith 
and works. 

1. The former position must, in a certain 
sense, be true ; for that which is produced by 
faith, and which follows after it, cannot, strictly 
and philosophically speaking, be the procuring 
cause of a blessing promised to faith. There 
can be no good works without faith, inasmuch 
as it is by virtue of this living principle that we 
are fitted to do any works of evangelical right- 
eousness ; but this principle is distinct from its 
operations, as a good tree is distinct from its 
fruits. Since, then, we are justified by faith, we 
must be justified previously to the performance 
of evangelical works ; for the cause must pre- 
cede the things caused ; and though necessarily 
following, they cannot, properly speaking, be 
included in the cause. 

1 Doct. of Justif. cYv.'v. 
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But still there is a sense in which works may 
be said to co-operate in procuring the blessing 
of justification. If they are necessarily the fruits 
of true faith, they are in reality instrumental to 
justification, since the cause and effect are always 
conjoined. To assert the contrary is, if not to 
draw an ideal distinction, at least to reduce the 
question to a mere dispute about words ; for 
whether we say, faith which produces obedience 
justifies; or, obedience proceeding from faith 
justifies ; or, faith and obedience conjointly jus- 
tify, there seems no essential difference ; for in 
all these propositions the inseparability of faith 
and works is acknowledged ; and in all of them 
works are declared to be necessary in the business 
of justification 1 . 

St. James declares in the most express terms 
" that by works a man is justified, and not by 
faith only," ch. ii. 24. The Psalmist, speaking 
of Phinehas, who slew Zimri and Cosbi, says 
that he " executed judgment, and that was 
counted unto him for righteousness unto all ge- 
nerations for evermore," Psalm cvi. 30, 31. Un- 
questionably then there is scriptural authority 
for saying that we are, in some sense, justified 
by works; though the sacred writers most 
unequivocally ascribe justification to faith. The 
apparent inconsistency is easily obviated by ad- 
verting to our conclusions respecting the nature 

1 Bishop Tomline, Kef. of C©\. ch. vi. 
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of faith. Good works are the inevitable con- 
sequences of genuine faith, and as such, are 
indispensably requisite ; and hence to say that 
we are justified by faith and works, as cause and 
effect, is identical with saying that we are justi- 
fied by a fruitful faith ; a position resting on the 
firm basis of Scripture. According to this view, 
that great ornament of the Church of England, 
and of theological literature, Bishop Bull, attri- 
butes justification to good works, namely, as they 
necessarily proceed from faith, whieh he regards, 
like every other judicious divine, as the fountain 
of all acceptable obedience. 

But if any other justifying efficacy be ascribed 
to works, if they are considered in any other way 
than as at once the fruits and the evidences of 
faith, they are then invested with a kind of con- 
dignity, and are made coequally with faith the 
condition or instrumental cause of justification, 
than which nothing can be more opposed to the 
pure doctrine of the Gospel \ 

That faith justifies, and that works can only 
be said to justify as being the necessary conco- 
mitants of faith, is a doctrine supported by the 
clearest testimony of Scripture. " If Abraham 

1 Reprehensible then is the assertion of Bishop Burgess, 
that " a true living faith, through which we are justified, ori- 
ginates in repentance." Let. prefixed to Charge in 1826, p. 
vi. Surely he who repents must believe in God, &c. without 
which belief do man would repent *, nor could any repentance 
which springs not from faith be accepta\Ae, * 
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were justified by works, he had whereof to glory ; 
but not before God, and it was counted unto him 
for righteousness. Now to him that worketh is 
the reward not reckoned of grace, but of debt. 
But to him that worketh not, but believeth on 
him that justifieth the ungodly, his faith is 
counted for righteousness.'" And again, " If by 
grace then it is no more of works : otherwise 
grace is no more grace. But if it be of works, 
then it is no more grace ; otherwise work is no 
more work, Bom. iv. 2 — 5 ; xi. 6. Hence if we 
are justified by works, as the instrumental cause, 
justification would be a matter of debt, and 
boasting would not be excluded. 

Bp. Bull replies that such a mode of argu- 
ment would render justification incompatible 
with any conditions ; that it is entirely through 
the mercy of God that our obedience is ac- 
cepted, which, therefore, is a matter of grace ; 
that eternal life, the reward of justification, 
being infinitely above what any can desire, must 
still be accounted a free gift ; and so all boast- 
ing is excluded 1 . But specious as this is, the 
Apostle's argument, nevertheless, does exclude 
works as a condition of justification. The scope 
of his reasoning is, that to the performance of 
any work the reward is not reckoned as a 
favour, but paid as a debt ; Abraham, however, 



1 Harm. Apost, Diss. ii. cap. 12 ; Stebbiu&, Itaft. «xv froafet. 
Fafth, § 13. 
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was not justified by works as a debt justly due 
to them; for his faith was counted unto him 
for righteousness or justification: and, there- 
fore, after his example, all others are accepted 
as righteous persons on account of their faith, 
not for their works and deservings. 

The same thing is asserted by the Apostle 
when he declares " that a man is justified by faith 
without the deeds of the law," Bom. iii. 28. 
Gomp. v. 20 \ The important question here is, 

1 Granville Penn, in his Book of the New Covenant, pro- 
poses to render it, " a man is justified by faith, apart from a 
law of works ;" thinking that by this version the apparent 
opposition between the received translation of it, and other 
passages of St. Paul and St. James is obviated. But it seems 
to make no substantial difference as to the sense ; for " a law 
of works" can only mean a law which has reference to works ; 
and to be justified by it must mean to be justified by perform- 
ing the works it enjoins. Thus u the law of libel" is that 
which relates to libel ; and a man is justified by it when he 
has complied with its enactments concerning this offence. 
But the new rendering is inadmissible for several reasons : 
1st. It is contrary to the natural construction of the words ; 
and without example in the New Testament. At least I have 
not found any in examining Schmidt's Tameion on the prep. 
Ik ; but several to the contrary, as John i. 13 ; Acts ii. 30 ; 
Rom. i. 4 ; Col. i. 13 ; 2 Tim. iv. 17 ; Ja. v. 20 ; Rev. iii. 5 ; 
xv. 8 ; xviii. 3 ; xxii. 1. 2ndly. It is not sanctioned by the 
ancient versions. 3dly. It will not apply in some passages, 
as Rom. ii. 15 ; where Mr. Penn is forced to adopt the com- 
mon rendering. 4thly. St. Paul uses the term "works" 
simply as equivalent to " the works of the law," Rom. iv. 2, 6 ; 
ix. 12 ; xi. 6. comp. ; James ii. 14, seqq. ; which is decisive 
that he intends by this latter, some kind of works which can- 
not justify, 5th\y. The context proves the same thing. We 
must, therefore, adhere to the received veraoa <& ^taatasl* 
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what is the meaning of " the deeds or works of 
the law," which expression occurs, Rom. ii. 15 ; 
iii. 20, 28; ix. 32; Gal. ii. 16 (thrice); iii. 
2, 5, 10 ? The answer is, works which are the 
object of the law to inculcate, works which it pre- 
scribes. Thus "the work, or works of God," 
John vi. 28, 29 ; 1 Cor. xv. 58 ; xvi. 10 ; are 
the works which God prescribes; comp. John 
iv. 34 ; v. 36 ; ix. 4 ; Phil. ii. 30. " The works 
of the devil," 1 John iii. 8 ; the same as " works 
of darkness," Rom. xiii. 12 ; i. e. works which 
secrecy requires, or which the moral darkness of 
sin demands: "the works of the flesh," Gal. 
v. 19 ; i. e. such as the flesh, or corrupt nature 
requires : so " work of faith, and labour of love, 
and patience of hope," 1 Thess. i. 3 ; 2 Thess. 
i. 11; "the work of an evangelist," 2 Tim. 
iv. 5 ; i. e. the work which such an office re^ 
quires. In the same way other analogous 
phrases are to be understood, as "the right- 
eousness of the law, or of God," Rom. f. 17; 
ii. 26 ; iii. 5 ; is the righteousness which they 
require : " the law of the Lord ;" " the faith of 
Jesus Christ;" i. e. which they enjoin. By 
" the works of the law," then, must clearly be 
meant works which the law demands. 

But what law is here intended ? There are, 
it is well known, commentators of great name 
who interpret it, though with some variations, 
of the Mosaic law, as Michaelis, Rosenmiiller^ 
Schleusner, Koppe, Amnion, Cav^ ^^Cvas** »& 
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others in Poll Synop. ; but a due attention to 
the scope of the Apostle's argument will serve 
to show that he uses it in a more general accep- 
tation. He is contending against the claims, 
not only of the Jews, but of the Gentiles, who of 
course could have no other than the moral law. 
Throughout also, as Whitby observes, "the 
antithesis runs all along not "between cere- 
monial and moral works, or between works 
done by the law of Moses, or by the tenor of 
the law of nature, but between works in gene- 
ral and faith." And Bp. Middleton shows that 
the same view of the passage is confirmed by 
the doctrine of the Greek article, so far as it 
applies. 

The Apostle argues that " by the deeds of 
the law there shall no flesh be justified in his 
sight ; for by the law is the knowledge of sin," 
Bom. iii. 20. The term "law" must neces- 
sarily have the same meaning in both clauses ; 
but in the latter it clearly denotes the moral 
law ; for no other can give the knowledge of 
what sin is, or makes men sensible that they are 
sinners. 

The scope of the Apostle's reasoning in the 
other places where the phrase occurs requires 
the same interpretation ; especially Bom. ix. 
30, 32. " What shall we say then ? That the 
Gentiles, which followed not after righteousness, 
have attained to righteousness, even the righte- 
ousness which is of faith. Tiut Isr*fc\ ^kkfol- 
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lowed after the law of righteousness, hath not 
attained to the law of righteousness. Where- 
fore ? Because they sought it not by faith, but 
as it were by the works of the law." The Gen- 
tiles could only follow after righteousness ac- 
cording to the law of nature, the moral law 
written on their hearts. 

In Gal. iii. 10, he says, u as many as are of 
the works of the law are under a curse ; for it is 
written, Cursed is every one that continueth not 
in all things which are written in the book of the 
law to do them." The phrases in italics are 
manifestly equivalent ; and as moral duty is in- 
cluded in the things which are written in the 
book of the law, works of the law must likewise 
denote works of the moral law. 

The same inference follows from the character 
which the Apostle gives of " the law." He calls 
it " holy, just, good, and spiritual," Bom. vii. 12, 
14; he "delights in it after the inward man," 
ver. 22. It extends to the Gentiles, Bom. ii. 14, 
1 5 ; and from the curse of the law Christ hath 
redeemed us, Gal. iii. 13. From these, and 
many other passages, it is evident that, when 
the Apostle speaks of the law by which we can- 
not be justified, he refers to the moral law. 

In several places the term " works" is used 
for the sake of brevity, instead of " works of the 
law," as Bom. iv. 2. 6 ; xi. 6 ; Ephes. ii. 8, 9 ; 
2 Tim. i. 9 ; Tit. iii. 5. Being put witJvo\it «K"$ 
accompanying restriction, the -woxSltcw^ Arw^ 
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have reference to moral conduct ; and a perusal 
of the context will serve to show that moral 
works are intended. 

From this explanation of the terms we may 
deduce the true meaning of the text, " that a 
man is justified by faith without the deeds of 
the law;" which contains two propositions — 
that faith is the appointed condition of justifi- 
cation — that we cannot be justified by perform- 
ing the works enjoined by the moral law either 
of nature or of revelation. 

The doctrine delivered in these propositions 
forms the sum and substance of the Apostle's 
reasoning to the Romans respecting justifica- 
tion, which is summarily this : the wrath of God 
is revealed against all sin ; a position laid down, 
chap. i. 18 ; ii. 6 — 11. But both the Jews and 
Gentiles are under sin ; a position defended in 
chap. ii. iii. And, therefore, neither the one 
nor the other can be justified by their own 
works of law, chap. iii. 20, 28; for the law 
serves onlv to convict men as sinners ; and so 
far from being justified by doing what it re- 
quires, they are liable to the condemnation of 
God for their transgression of it. The scope 
of the argument requires us to understand by 
" law" that by which is the knowledge of sin, 
that by which both Jews and Gentiles are con- 
victed as sinners ; and consequently that a man 
cannot he justified by " the deeds of the law," 
by performing what any \ara ewyyvaa,, &3c&\ 
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the law of revelation, or the moral law of 
nature. 

Of no force is the objection that neither the 
law of Moses, nor the law of nature can require 
unsinning obedience ; otherwise God would have 
prescribed to man an impracticable law \ Every 
law is imposed in order to be obeyed ; and he 
who seeks to be justified by any law, must do so 
on the ground that he has obeyed it. But no 
one who looks into his own heart will be in- 
clined to deny, that all men have in some respect 
or other actually transgressed it. No man ever 
did, or ever can do all that the law of God re- 
quires ; and therefore no man can claim acquit- 
tal on the ground that he has actually obeyed 
it. " All have sinned and come short of the 
glory of God," Rom. iii. 23 ; " The Scripture 
hath concluded all under sin," Gal. iii. 22 a . 

Besides, supposing it to be in the power of 
any man to live without actual transgression, 
there is, nevertheless, an original, or birth-sin, 
the fault and corruption of the nature of every 
man, " and in every person born into the world 
it deserveth God's wrath and damnation." If, 

1 Bp. Bull, Harm. Apost. Diss. ii. cap. vii. § 8. et seqq. 

3 It is argued by Bp. Burgess and others, that man is now 
reconciled to God through the death of Christ, Rom. v. 8, 10 ; 
2 Cor. v. 18 ; that we are now made the children of God, 
Rom. viii. 15. 17 ; and heirs according to the hope of eternal 
life, Tit. iii. 5, 7* But such a line of argument is besides the 
mark, as it only tends to show the accents»blei*e%& <& Va» 
obedience of faith under the Gospel dispeii'sa^vm. 
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then, an invariable observance of the law were 
practicable by any man, so far from claiming 
justification as a matter of right, he would on 
the score of strict justice be subject to con- 
demnation by reason of the corrupt nature in- 
herited from his birth. 

Hence the Apostle's conclusion is inevitable, 
that no man can be justified by " the deeds of 
the law, 11 that is, by performing the works en- 
joined by the moral law of God ; in other words, 
he cannot be justified meritoriously. Such 
being the case, if men are justified at all, it 
must be in some other way than by works ; and 
the abundant mercy of God hath vouchsafed 
another mode by which they may be accounted 
righteous in his sight ; namely, by faith ; and 
we can only ScripturaJly say, that we are justi- 
fied by works, so far as they are the necessary 
effects and fruits of genuine faith. 

IV. Such a view of works can alone effec- 
tually guard against the doctrine of meritorious 
justification, a doctrine by which faith is made 
void, and human merit introduced in its stead ; 
by which men are taught to rely upon their own 
doings, to the encouragement of self-presump- 
tion, and to the depreciation of the finished work 
of the Lord Jesus Christ. Merit, meaning "the 
having a right to claim any thing as deserved " 
at the hands of the Creator, must be utterly 
renounced : man can have nothing in himself to 
which reward is in justice due. ^\\Jasc foiiK 
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nor obedience, nor aught that man in himself 
possesses, can have any merit to justify him. 
This great boon, and every other spiritual bless- 
ing, is to be ascribed to the free grace and favour 
of God through the merits and mediation of our 
adorable Redeemer. 

Yet the term admits a sound application in 
a subordinate sense, as denoting that which 
through Christ will entitle us to reward. In 
various passages the Scriptures speak of a re- 
ward to be given to certain works 1 ; and it is 
surely a matter of indifference whether we say 
that such and such conduct merits or obtains a 
reward, when we only mean that, by the cove- 
nanted promise of God, it will be followed by a 
recompense of reward. Thus a fruitful faith 
may be said to merit justification, inasmuch as 
he who has it has complied with the terms and 
conditions upon which this blessing is promised. 
Good works again may be said to have merit 
in that they are in compliance with the pre- 
scribed law of the Almighty, and the doer of 
them will be recompensed at the day of judg- 
ment. And no harm can follow from such a 
mode of speaking, so long as it is held that the 
recompense springs from the rich bounty of 
sovereign grace ; and that the procuring cause is 
the sacrifice upon the cross. 

The ancient Fathers do not scruple to use 

1 They are cited by Bellarmine, De Just. tib. n ^mU^wv 
the other hand Gibson's Preservative, tsfc. Vm.. ^\W.A«\. 
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the term " merit" in reference to human actions r 
and to speak of human conduct as meritorious ; 
but they never intended it to be understood in- 
dependently of the atonement of Christ. Thus 
Cyprian renders 1 Tim. i. 13, "I merited 
mercy;" by which he meant the obtaining it, 
as the Greek signifies, and that, too, in con- 
sequence of the overflowing mercy of God 
through the Saviour. Whatever merit they 
ascribe to human endeavours and good works, 
they at the same time hold that it does not pro- 
ceed from the value of the works themselves, 
but from the gracious promise and acceptation 
of God 1 . 

In this, not the least countenance is given to 
the notion of merit in the strict sense. The 
necessity of holiness is recognised in order to 

1 " Misericordiam merui," Cyprian, Ep. 73. See Daven- 
ant who says "Apud patres mereri nihil aliud denotat, quam 
beneficium aliquod a Deo mediante opere bono consequi sive 
impetrare ; et meritum nihil aliud sonat apud eosdem, quam 
opus bonum a Deo ordinatum ad remunerationem." De 
Just. cap. 53. " The word merit we acknowledge to be very 
ancient in the church ; and though to prevent those mistakes 
which many in these latter ages have made on occasion of 
that expression, we think it safer to discourse more reservedly 
of the merit, and press more strongly the necessity of good 
works ; yet if it be understood so as Monsieur de Meaux ex- 
pounds it, that all our merit derives its force only from the 
merits of Jesus Christ, who works in us both to will and to 
do : and when we have done, renders by the same merits our 
good works acceptable to God, and available to eternal life, we 
shall not be difficult to allow of it." Wake, Exposition, &c. 
p. 22. See also F. White, Orthodox ¥a\tifc,^. \S. 



§ 5.] OF JUSTIFICATION. 81 

justification ; but recognised as the gift of God, 
who makes us what he would have us to be, 
when he takes us into favour. The implantation 
of a vivifying faith, which becomes a new prin- 
ciple of holiness in the heart, is essential to 
justification; but this is God's work, not our 
work ; the origin and the growth of this new 
nature depends upon the operation of the Holy 
Spirit ; and we can only be raised to this state 
of spiritual vitality, and continued in it, by virtue 
of his sanctifying influence. In that it is the 
work of a Divine Agent, merit, in the strict 
sense of the word, is entirely excluded ; but in 
the subordinate sense of the word — a qualifica- 
tion for reward — the merit of obedience may be 
defended, inasmuch as such infused holiness, 
being the free gift of God, and deriving all its 
meritoriousness from a Redeemer, so far from 
depreciating, in reality exalts the all-perfect 
righteousness of Christ. A similar train of 
argument is often and forcibly used by Mr. 
Knox. 

V. The ascertained connexion of faith with 
works affords an easy mode of reconciling St. 
Paul and St. James, who have been thought to 
be at variance in what they state on the subject 
of justification. As both Apostles use the 
self-same terms "justify," "faith," and "works," 
it is supposed by harmonists to be utterly im- 
possible to vindicate them from the charge of 
direct contradiction, if they use i\ie&fc tectca\sL*^Bfe 

G 
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same signification. Hence it is concluded that 
some one or other of them must be used by the 
one Apostle in a sense different from that 
wherein it is used by the other. 

Some select one term and some another ; and 
accordingly various schemes of reconciliation 
have been proposed ; as for instance, with re- 
spect to the term " justification " — that St. Paul 
discourses on justification before God; St. 
James on justification before men — that St. 
Paul speaks of justification properly so called ; 
St. James of the manifestation, or proof, of 
justification — that there is a first and a second 
justification ; the one by faith, the subject of 
St. Paul ; the other by faith and works, the 
subject of St. James : — that St. Paul speaks of 
justification properly so called; St. James of 
sanctification under that appellation : — that justi- 
fication is of two kinds ; the one implying sancti- 
fication, the other not implying it ; the former 
inherent, and described by St. James ; the lat- 
ter imparted, and described by St. Paul : — that 
there are two different justifications, relating to 
two different points of time ; the one the beginning 
of the Christian life, the other the progress and 
advancement of it; the former treated of by 
St. Paul, the latter by St. James. With re- 
spect to the term " faith," it is urged — that St. 
Paul treats of the meritorious ground or reason 
of justification ; St. James of the condition of 
the Christian covenant* — tlaatSt.^^l^^aks of 
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the instrument of justification, which is simply 
faith ; St. James of the conditions, which are 
faith and works : that St. Paul intends a lively 
operative faith ; St. James a false and hypocri- 
tical faith, which is a lifeless and dead faith. 
With respect to " works" — that St. Paul speaks 
of legal works ; St. James of evangelical works 
— that St. Paul speaks of works before the grace 
of Christ ; St. James of works which follow it — 
that St. Paul speaks of such works as a man 
can perform by his own natural powers; St. 
James of works performed by the aid of Divine 
grace. 

Passing over the rest of these schemes, we 
need only advert to that which supposes the 
term " justification " to be used by St. Paul to 
denote justification before God, and by St. 
James to denote justification before men; the 
former being by faith, the latter by works. And 
this would not be deemed worthy of notice had 
it not been lately supported by the high autho- 
rity of Mr. Faber ; for it is difficult to conceive 
how any one could adopt it after a perusal of 
Bp. BulFs refutation, or even after attentively 
reading the text itself of St. James 1 . 

The principal ground which the advocates of 
this opinion allege is based upon ch. ii. 18. of 
St. James ; " a man may say, Thou hast faith, 

1 Harm. Apostol. Diss. ii. cap. 1. See Yorke, Endeav. 
to reconcile St. Paul to St. James ; Stebbing, Polem. Tractor 
DisB. on Justif. 

g2 
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and I have works : show me thy faith without 
thy works, and I will show thee my faith by my 
works." These words are a reply to an objec- 
tion which the Apostle supposes some man may 
make ; and they amount to this ; You cannot 
give me a proof of your allegation without 
your performing works ; but I can by my works 
give you a proof of my position " that faith with- 
out works is dead." A full view of the reasoning 
is given in my Expositor on the place. 

The other passage appealed to, " Ye see then 
how that by works a man is justified, and not by 
faith only," ver. 24 ; declares merely that works 
are necessary in the business of justification. 
Surely the exigency of an hypothesis can alone 
lead any one to infer from either of these pas- 
sages, that the Apostle is speaking of justifica- 
tion before men. 

That St. James is treating of justification in 
the sight of God is apparent from this : 1st. The 
expressions in ver. 24 just cited, admit faith to 
be requisite for justification. But faith is an in- 
ternal act which can be known only to the 
Deity ; whereas man can be justified before men 
by his outward actions alone. 2ndly, In the 
preceding verses 1 — 13, he is stating certain 
duties which are required to recommend a man 
to his Creator; and in ver. 14, asks, " What doth 
t, though a man say he hath faith, and 
not works! can faith save him?" which 

98 clearlyas words can, \kB&\n& &&rcsoxs& 

1 
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has reference to man's state and condition be- 
fore God. 3dly, He appeals to the example of 
Abraham, who, when he was justified, "was called 
the friend of God;" which proves that he is 
speaking of the justification by which we are 
brought into the favour and friendship of God. 
And this becomes more evident by considering 
the passage to which the Apostle refers, Gen. 
xxii. 16 — 18. The whole transaction was be- 
fore God, no one being present except Abraham 
and his son ; and the Lord expressed his appro- 
bation by a voice from heaven. 

It is certain, therefore, that St. James uses 
the word "justify" in the same sense with St. 
Paul, to express our being accounted righteous 
before God. As little ground is there for sup- 
posing them to refer to different kinds of 
"works." St. Paul, as we have seen, means 
works of the moral law ; and St. James intends 
the same, as is evident from the contents of the 
chapter itself. Some other mode, then, must 
be sought for reconciling the assertion of the 
former " that by works a man is justified, and 
not by faith only," ch. ii. 24 ; with St. Paul's 
"that a man is justified by faith without the 
deeds of the law," Rom. iii. 28. 

For this purpose it is to be observed that, 
according to a very ancient and general opinion, 
the seven Catholic epistles were written with the 
express purpose of exposing some eYTOwwaa* 
tenets, which had crept in, au& \rj n*\&s3el *$&& 
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truth of the Gospel was in danger of being cor- 
rupted; and that the epistle of St. James in 
particular was designed to counteract certain 
prevalent errors concerning the nature of Chris- 
tian faith. Whether these errors originated 
from the wilful pravity of heretical teachers, or 
from a mistaken interpretation of St. Paul's 
doctrine of justification, their existence is evinced 
by the whole tenor of these epistles, which 
manifestly suppose* that some taught doctrines 
to the subversion of Christian obedience and 
practice \ 

That it was St. James's object to guard 
against some solifidian and mischievous tenets 
is evident from the epistle itself. He gives no 
intimation that the terms "justification" and 
" works" had been misunderstood; but the 
entire scope of his argument is to point out the 
true character of justifying faith. In ch. i. ii. 
1- — 13, he enforces practical religion, for " what 
does it profit, though a man say he hath faith, 
and have not works? can faith save him?" 
rather " can this faith save him f viz. the faith 
which does not observe the royal law of Christ, 
v. 8 ; by keeping the commandments, v. 11 ; 

1 u Jacobum contra abusum doctrinse de fide disputare, luce 
meridiana clarius est, siquidem tales fuisse supponit, qui fide 
sola acquiescerent." N. T. ed. Koppiana ; Proleg. in Jacob, 
p. 43. See Buddeus, Eccles. Apostol. cap. 3. § 4; Inst 
Theol. Dog. p. 971 ; Cave, Life of St. Paul 5 Allen, Disc of 
the two Cov. chap. 6, 
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and showing mercy, v. 13. By no means ; it is 
as unprofitable as to bid the destitute to be 
clothed and fed, without giving them what is 
needful to the body, v. 15, 16. Such a faith is 
dead, " being alone/ 9 being destitute of good 
works, its proper fruits, v. 17 ; whatever may 
be pretended, it cannot be shown to be true 
faith, v. 18 ; it is only the faith of devils, v. 19. 
And, therefore, " faith without works is dead, 1 ' 
is as useless for the purpose of justification as a 
dead body is in regard to the functions of animal 
life ; which is further illustrated by the exam- 
ples of Abraham and Rahab. 

Thus the entire scope of his reasoning is to 
prove that a true faith is fruitful, and that with- 
out works no man can be approved in the sight 
of God. When, therefore, he asserts " that by 
works a man is justified, and not by faith only," 
he means not to exclude all faith as essential 
to justification ; but only a faith which is alone, 
which a man may say he has, and " have not 
works," v. 14. 

Again, by works St. James means evangelical 
works ; but there can be none such except they 
spring from a principle of faith ; hence the pro- 
position " that by works a man is justified," can 
at most only imply such works as are the effects 
and fruits of faith; a proposition which, as 
observed in a preceding page, p. 70, is iden- 
tical with the declaration that we are justified 
by a lively, operative faith. Clearly, then, St. 
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James's doctrine is exactly equivalent to St. 
Paul's; both meaning that a man is justified, 
not by a mere historical faith, bat by such a 
faith as produces works of evangelical obedience. 
The latter adds, " without the deeds of the law," 
meaning that we are justified by a fruitful faith, 
and not by performing all that the law of nature 
or revelation absolutely requires ; which no more 
militates against St. James's doctrine than 
against his own, that we are justified by faith 
which worketh by love, Gal. v. 6. 

" St. Paul," says Bishop Hopkins, " only ex- 
cludes works from being the way and means of 
justification ; and St. James only excludes that 
faith, which is without works. St. Paul's scope 
is to show by what we are justified ; and that, 
he tells us, is by faith. St. James's scope is to 
show what kind of faith that is, which must jus- 
tify us ; not an empty, vain, fantastical faith, but 
such as is operative and productive of good 
works : his intent is not, to exclude faith from 
our justification ; no, nor so much as to join 
works with it in partnership and commission ; 
for v. 23 he tells us the Scripture was fulfilled, 
which saith, Abraham believed God, and it was 
imputed unto him for righteousness; the very 
place which St. Paul, Bom. iv. 3 ; Gal. in. 6, 
makes use of to prove justification by faith ; and 
therefore when he saith a man is justified by 
works, he contends for nothing else but a work- 
ing faith : Abraham, saith he, was justified by 
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worts, v. 21 : if you ask how that doth appear, 
he tells you it was because his faith was imputed 
unto him for righteousness: now let any man de- 
clare, that can, what sense there can be in this 
proof, if, by being justified by faith, he should 
mean any thing else besides a working faith. So 
that the upshot of all that St. James here in- 
tends, is to show us, that the faith, which justi- 
fies us, must be a faith bringing forth good 
works. Thus you see St. Paul and James fully 
accorded about this doctrine of justification by 
faith. St Paul affirms, that it is faith alone that 
justifies : St. James denies, that a lonely faith 
can justify ; and we assent to both as true ; for 
the faith which alone justifies us, is not a lonely 
or solitary faith, but accompanied and attended 
by good works \" 

VI. To the doctrine which it has been the 
aim of this chapter to establish, an objection may 
be raised to the following effect. If faith must 
be fruitful in order to our justification before 
God, what becomes of those who are cut off be- 
fore their faith, though sincere, has produced 
any fruits ? Many have experienced the power 
of Divine grace upon their hearts, and have be- 
come converts to the truth of the Gospel, but 
have not lived to prove the sincerity of their be- 
lief by outward actions. Are we to reckon such 
faith as dead ! and have they departed this life 

1 Doct. of the two Covenants, in Pratt's edit. vol. ii. p. 396. 
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in an unjustified state, to the irreparable loss of 
the soul ? 

The objection is no doubt perplexing, but it 
may be sufficient to obviate its force, to reflect 
that the human mind is unable to comprehend 
the Divine dispensations ; that, however myste- 
rious his proceedings, the Judge of all the earth 
will do right. As he knows with unerring cer- 
tainty whether a man's faith is such as, if oppor- 
tunity permitted, would be followed by practical 
results, it is reasonable to suppose that he will 
regard and treat the believer agreeably to this 
prescience. He accepts " according to that a 
man hath, and not according to that he hath 
not ;" and so, it may fairly be presumed, will not 
reject the faith of those to whom his providence 
has denied the power of substantiating it by 
works. 

A true principle of faith, moreover, may exist, 
although circumstances may prevent its being 
exemplified by outward actions. When Abra- 
ham's faith was imputed to him for righteousness 
the deed of offering up his son Isaac was not 
completed ; yet inasmuch as it was sincere, and 
would have been carried into full effect had not 
God interposed, it was accepted, Gen. xxii. 16 ; 
comp. v. 12. The lively faith of the penitent 
thief, also, was accepted when it could not be 
evidenced by the proper fruits. It may not be 
possible to ascertain exactly what is implied in 
our Saviour's reply to the sufferer's petition ; 
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but it unquestionably denotes approbation ; and 
where is the Christian whose heart would not 
bound with joy, could he cherish the confidence 
that, at the hour of expiring nature, the Re- 
deemer would say to him, " To-day thou shalt be 
with me in paradise." " Happy are the people 
that are in such a case ; yea, blessed are the 
people who have the Lord for their God." 

The instances to which the objection refers 
are extreme cases ; and in what way soever the 
Deity may deal with them, we have no scriptural 
grounds for supposing that any faith will justify 
which, when it lacks not opportunity, brings 
forth no fruits of holiness. 



CHAPTER IV. 

THE TIME OF JUSTIFICATION. 

I. The many various opinions respecting the 
time when justification is conferred upon men 
may be generally classed under three divisions. 

First, that justification takes place in this life, 
and is limited to it, which is the doctrine of 
Hooker, Marsh, Scott, Tomline, &c. 

Secondly, that it takes place first in this life, 
and finally in the next; as is maintained by 
Oranmer, Taylor, Whitby, Mant, Young, Terrot, 
Burgess, &c. as well as by the Romish writers, 
and in the Necessary Doctrine and Erudition 
for any Christian Man. 

Thirdly, that it takes place at the day of 
judgment ; as asserted by Fuller and Macknight. 

Among those who belong to the first and se- 
cond divisions, who believe that the blessing of 
justification is bestowed either wholly, or in 
part, in this life, much diversity exists; some 
contending that it is granted in baptism ; some, 
when a genuine and sincere faith is embraced ; 
and others, when by grace sanctification is 
effected in the heart. 
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II. Justification, as an act of God, is inti- 
mately connected with the doctrine of election ; 
inasmuch as this act may have taken place from 
all eternity. 

Predestination to life is the everlasting pur- 
pose of God whereby before the foundation of the 
world he ordained the redemption of mankind 
through Christ, and decreed to bring those whom 
he hath chosen or elected in Christ to everlast- 
ing salvation. So far all are agreed ; but here 
the agreement ends. In pursuing the doctrine 
into details, and applying it to the case of indi- 
vidual believers, inquirers have taken the most 
opposite directions; and through a vain, may 
we not say a presumptuous and unhallowed at- 
tempt to penetrate the inscrutable counsels of 
Infinite Wisdom, controversies have been raised 
as unrelenting as interminable; and divisions 
have been occasioned, the effects of which the 
Christian world has long felt and deplored. 

A subject so awful and mysterious, so fitted 
to shroud the mind in the perplexity of doubt 
and anxiety, must awaken inquiry in the most 
careless student. That there is a predestination, 
and an election cannot be denied by any one 
diligently reading the sacred Scriptures ; but it 
is a doctrine set forth in the most general way. 
Our curiosity is not indulged with any particu- 
lars ; neither the precise nature of the Divine 
decrees, nor their extent, nor the mode in which 
they bear upon individual salvation, are revealed. 
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Many intimations relating to them are afforded ; 
yet nothing is exactly defined, or clearly particu- 
larised ; and they are proposed to us as realities, 
like the things of the invisible world, but in 
such indefinite representations as if intended to 
repress all too curious inquiries. The doctrine, 
in short, of predestination and election is to be 
found in the Scriptures ; but propounded in such 
general terms as forbid minute delineation, and 
therefore requiring no more than a general, 
though firm, assent, as to a matter certainly 
true, but far beyond the capacity of finite 
understandings. 

Such is the conclusion to which the author of 
this work has arrived ; and it is accordant with 
the 17th article, which enjoins us to "receive 
God's promises 11 (viz. concerning his calling and 
sanctifying, and justifying the elect before men- 
tioned in the article) " in such wise, as they be 
generally set forth to us in holy Scripture." And 
the doctrine according to this view " is full of 
sweet, pleasant, and unspeakable comfort ;" for 
what can be more delightful to the soul than the 
assurance, that the counsels and purposes of the 
Deity towards man have their foundation, laid 
from all eternity, in boundless love and mercy ; 
that they are carried on to their completion 
through the mediation of a most merciful Re- 
deemer ; and that, whatever Omnipotent Good- 
ness has pre-ordained for the salvation of man 
Omnipotent Wisdom will accomplish. 
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Whatever system concerning the Divine de- 
crees may be adopted, it will not affect the con- 
clusions in the preceding chapters. Whether 
certain individuals have, or have not been pre- 
destinated to eternal life in the Almighty coun- 
sels before the foundation of the world, there is 
but one way of salvation through a Redeemer. 
Whether the pre-ordained elect be nations or 
certain individuals, what we above denominated 
the means and conditions of justification remain 
the same. Whether grace be irresistible, or not, 
none can be justified without it ; whether it be 
indefectible, all who are justified do persevere 
unto the end ; whether it be bestowed irrespec- 
tively of foreseen obedience, those who are justi- 
fied do " walk religiously in good works." In 
every view of predestination a living faith, the 
work of the Holy Spirit, is the sine qua non in 
justification ; and all who are justified have tins 
qualification, in whatever way they may have 
been chosen in Christ before the world began. 
Predestination and election, then, are the eter- 
nal purposes of the Divine mind, which nohow 
interfere with the Scriptural requisition of a 
Christian life ; and so, as far as our present sub- 
ject is concerned, must be regarded as matters 
of speculative theology, without any practical 
influence. 

III. Whatever the act of God may be in re- 
ference to the Divine decrees, we are most of all 
concerned with its application to man ; for, " as 
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God decreed before all time to create man, yet 
did not create him until time had numbered six 
days ; so although his purpose was from eternity 
to justify or absolve us from our sins, yet actually 
he doth not justify or absolve us before we have 
actual being ; nor doth he justify all who have 
such being, but those only which have the seals 
or pledges of his calling, of which whosoever are 
partakers, are in a secondary sense accounted 
justified 1 ." The question, then, is, are men 
personally justified at any period in this life, or 
in the next, or partly in both ? 

1. It may help us to a satisfactory decision if 
we look back to the conclusions already esta- 
blished, and examine how far they bear upon this 
particular question. Justification has been shown 
to be an act of God towards man, conveying an 
acquittal from the guilt of sin, reception to favour, 
the gift of the Spirit, the grant of righteousness, 
and a title to the rewards of righteousness ; and 
faith has been shown to be the requisite condi- 
tion in the recipient. These are the essential 
ingredients in justification ; and we have only to 
determine when they are respectively applied to 
man. 

Remission of sins undoubtedly may in some 
way be granted in this life. Our Saviour during 
his abode on earth on certain occasions remit- 
ted sins, Matt. ix. 2 ; Luke vii. 47, 48 ; and 

1 Dr. Thomas Jackson, on Justifying Faith, ch. 17* 
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he intrusted to his disciples the power of remitting 
and retaining sins, John xx. 23. He also speaks 
of a sin that shall not be forgiven in this world ; 
which implies that some sins may be forgiven here ; 
and in baptism, by which those who are born in sin, 
and the children of wrath, are made the children 
of grace, sin, either original or actual, is washed 
away. In the apostolical epistles the forgiveness 
of sins is constantly spoken of as a present 
attainment. Still, in whatever way, and to what- 
ever extent, pardon may be granted to a man in 
this life, there can be no complete remission of sins 
till the time of probation is ended, and the final 
sentence of acquittal is pronounced. Justifica- 
tion, then, so far as it consists of pardon, must 
take place partly in this life, and partly in the 
next : in this life, at baptism, when the recipient 
is regenerated, and acquitted of past transgres- 
sions ; also at other times when he repents, and 
after a lapse turns to God ; and lastly at the day 
of judgment, when his pardon is finally sealed. " 

Reception to favour is clearly a blessing en- 
joyed in this life ; but will be more completely so 
in the next, when God shall glorify those whom 
he hath justified, Bom. viii. 30. 

The influence of the Spirit, and the gift of 
righteousness are vouchsafed during life to the 
probationers for the heavenly inheritance. So far, 
however, from being transient favours, they are 
as lasting as life in the justified ; the former 
being always requisite to sustain them in a state 
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of grace ; and the latter must continue ao long 
as God accounts them righteous. 

A covenanted right to reward is included in 
justification ; and, as is reasonable to suppose, is 
consequent upon the remission of sin. But since 
this remission, though in some way mercifully 
granted in this life, cannot be final till the time 
of trial is over, so the title to reward, guaranteed 
by Divine promise, cannot be perfected till the 
believer is put into actual possession. At any 
rate the right will be completely proclaimed and 
ratified by the irrevocable sentence at the last 
day, when the redeemed will be acquitted of all 
guilt, accepted as just and righteous, and admit- 
ted to the possession of everlasting salvation. 

Faith being, in the Christian economy, the 
appointed condition of justification, this blessing 
of justification must necessarily follow a compli- 
ance with the condition upon which it is pro- 
mised. But faith is not a single act of behef; 
it is a principle working by love, and germinating 
into holy obedience ; a character which it must 
maintain to the close of life. Though it must, as 
being the requisite condition, justify when first 
embraced ; yet no man will be justified at the 
last, unless he retains it true and genuine till his 
day of trial is terminated. 

Hence whether we consider the nature or the 
condition of justification, it does belong at least 
in part to this life ; and in this we have the ac- 
cordant testimony of Scripture ; as, for example, 

1 
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Luke xviii. 14. " This man went down to his 
home justified rather than the other, 1 ' &c. 

Acts xiii. 39. " By him all that believe are 
justified from all things,' 1 &c. 

Bom. v. 9. " Therefore being justified by faith 
we have peace with God. 11 

Bom. viii. 30. u Whom he called, them he 
also justified ; and whom he justified, them he also 
glorified" 

1 Cor. vi. 11. " Ye are sanctified, ye are 
justified in the name, 11 &c. 

Gal. v. 4. "Christ is become of no effect 
unto you, whosoever of you are justified by the 
law. 11 

Both St. Paul and St. James make express 
mention of Abraham and Rahab being justified 
during life ; and state on what occasion, and on 
what account, the blessing of justification was 
granted. 

2. Since justification is thus proved to com- 
mence in this life, the particular period when it 
takes place must be whenever the condition to 
to which it is annexed is completed ; which con- 
sequently is when faith is first embraced with 
sincerity. Of this an example is afforded in 
Abraham, who, according to St. Paul, was justi- 
fied when he exercised what, according to St. 
James, was a fruitful faith. Bishop Tomline says, 
"Abraham seems to have been justified three 
times ; first, when by the command of God he 
left his own country : second, when he believed 

h 2 
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God's promise of numerous descendants: and 
thirdly, when he obeyed God'k command to offer 
his son V 1 But he was unquestionably justified, 
that is, put into a state of justification, when he 
first believed God ; and the instances wherein 
he afterwards exercised the same belief were the 
appointed, and therefore the necessary means of 
his continuing in it. 

With respect to Christians the admission to a 
justified state must likewise be when faith, the 
divinely appointed condition of justification, is 
embraced. This, in the case of adults, is the 
time of baptism ; for faith and repentance are 
requisite to their beneficial participation of that 
sacrament; and such a faith is, by divine 
guarantee, the instrumental cause of justification. 

The only difficulty is in the case of baptized 
infants, who are incapable of faith. But if " the 
baptism of young children is in any wise to be 
retained in the church, 11 then we may rest as- 
sured they are made partakers of the benefits 
conferred by the washing of baptism. And if 
their freedom from actual guilt, and their inca- 
pacity to offend, render them capable of receiving 
the grace of regeneration, why may not the 
same qualify them for receiving the grace of 
justification ? As sincerity of faith in the adult 
is requisite to valid baptism, so in the infant a 
benignant Providence mercifully accepts an ex- 
emption from positive crime as equivalent to that 

1 Ref. of Calv. chap. iii. note. 



§3.] OF JUSTIFICATION. 101 

faith by which we are accounted righteous before 
God. 

The same inference results from the effects of 
baptism, which are " a death unto sin, and a 
new birth unto righteousness; for being by 
nature born in sin, and the children of wrath, 
we are hereby made the children of grace." If 
then by baptism, when rightly and duly adminis- 
tered, we "are made members of Christ, the 
children of God, and inheritors of the kingdom 
of heaven,'" we are clearly introduced into a state 
of justification, in which, should death immedi- 
ately ensue, the Christian would be admitted to 
his heavenly inheritance. 

If justification dates its commencement at 
baptism, it is questionless in some way connected 
with Adoption and Regeneration. Adoption is 
the gracious act of God whereby men are taken 
into covenant with him, are made members of 
Christ, children of God, and heirs of the Gospel 
privileges. This takes place at baptism, when we 
obtain admission into the church of Christ, are 
regenerated by the influence of the Holy Ghost, 
are added to the family and household of God ; 
and, as sons of God, are made inheritors of 
everlasting life ; and all this is identical with the 
first entrance into a justified state \ 

Regeneration has long been the pregnant 
source of controversy. It is not only one of the 

1 See above ch. ii. 3 ; Goodwin on Justif. p. i. ch. xii. 
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most abstruse subjects in theology, but has been 
perplexed by the variety of significations an- 
nexed to the word ; it being sometimes used to 
denote justification, renovation, repentance, and 
reformation. The terms " regenerate" and 
" unregenerate" are frequently used in a popular 
way to designate those who are living habitually 
under the influence of religion, and those who 
are of an opposite character ; that is to say, the 
righteous and the wicked. Such loose applica- 
tion of words, admissible as it may be in popular 
discourses, is of dangerous consequence in syste- 
matic theology, as creating confusion of argu- 
ment, and interminable dispute. 

The diverse individual opinions may, with 
some modification, be reduced to two systems — 
the Calvinistic and the Baptismal. The first is 
so called in that it is the common doctrine of the 
Galvinists, though it is also held by some who 
can scarcely be said to belong to that class, who 
describe regeneration to be the implantation of 
grace, by which a habit of holiness is infused, 
and the faculties of the soul radically changed 
and amended. This regenerating grace, accord- 
ing to them, is given to none but the elect, who 
possessing it indefectibly, must necessarily per- 
severe and be saved. They also believe that it 
is not in any proper sense dependent upon bap- 
tism; that, although it may be vouchsafed in 
that sacrament, as at any other time, it is not 
restricted to it ; nor do they regard baptism as 
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the mean and instrument of regeneration, the 
channel by which it is conveyed, but merely the 
sign and seal of it. 

To this view, however, it is an insuperable 
objection, that regeneration is in the New Testa- 
ment expressly and decidedly connected with 
baptism, John iii. 3 — 5 ; Tit. iii. 5. In other 
passages also it is either directly, or inferentially, 
attributed to the washing of baptism, Bom. vi. 
1, 4 ; Gal. iii. 26, 27 ; Col. ii. 12. In the New 
Testament, therefore, regeneration, whatever it 
may be, is unquestionably identified with bap- 
tism. If there is grace of the kind described in 
the Calvinistic system, it cannot be the grace of 
regeneration, which is limited to, and can only 
take place in, the sacrament of baptism. 

Hence we are constrained by the unequivocal 
language of Scripture to adopt the other system 
of baptismal regeneration ; and in order to un- 
derstand the nature of the grace it confers, it is 
necessary to ascertain the nature of the inward 
and spiritual grace of baptism. Now this is 
defined by our church to be " a death unto sin, 
and a new birth unto righteousness ;" viz. bap- 
tism conveys the remission of sins, and the grant 
of the Holy Ghost to be a principle of spiritual 
life; in consequence of which a mighty, but 
mysterious change takes place in the baptized 
person's spiritual condition and relationship to 
God ; being translated from his natural state of 
guilt wherein he was born to a state of grace 
and spiritual privileges in Christ. With this 
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baptismal grace regeneration is identified, and 
therefore is the commencement of the Christian 
life, a new period of spiritual existence, a change 
in the state and relative condition of the crea- 
ture to his Creator, accompanied with the im- 
plantation of grace, and carrying with it new 
privileges, new capacities of action, new hopes, 
and new obligations. 

The doctrine thus briefly stated is confirmed 
by the clear attestation of Scripture, and was 
held by the primitive church, as it is by our own : 
for proof of which appeal may be made to the 
writings of Wall, Waterland, Lawrence, Mant, 
and Bethell. 

But the question with which we are more 
immediately concerned is, the connexion and 
affinity of justifying and baptismal grace ; which 
can only be traced by a comparison of the spi- 
ritual benefits derived from each. Now one 
great blessing conferred by baptism is the remis- 
sion of sins, Acts ii. 38 ; xxii. 16; 1 Cor. xii. 
IS ; Ephes. v. 25, 26. So in justification the 
Deity acquits men from the guilt of sin, and 
receives them into favour. 

Again, the gift or earnest of the Holy Ghost 
is communicated in baptism. Through the in- 
strumentality of that ordinance men are born of 
the Spirit, as well as of the water, John iii. 5 ; they 
are not only washed, but renewed by the Holy 
Ghost, Tit. iii. 5 ; they obtain not only remission 
of sins, but receive the gn\ o? Wife ^^ QxW>V 
Acts ii. 38 ; " for by one Spirit ax* ^ ^\sa^- 
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tized," 1 Cor. xii. 13. Thus through the cove- 
nanted promise of God the baptized obtain at 
the time of their participation of the sacrament, 
the infused virtue of the Holy Spirit, whereby 
they are fitted with capacities of action corre- 
sponding to the state of grace into which they 
are called. So also in justification it is through 
the influence of the Holy Spirit that believers 
are fitted and qualified to exercise the living and 
operative faith by which alone they are ac- 
counted righteous before God. 

So far there is an exact correspondence be- 
tween regeneration and justifying grace; but 
the former, as observed above, is limited and 
determined to a particular ordinance, and a par- 
ticular time, beyond which it is incapable of any 
extension: but the latter, as will more rally 
appear in the sequel, is continuous, and is not 
finally terminated till the day of judgment. Up 
to a certain point they are identical ; those who 
have received regenerating grace in baptism are 
so far justified, that, if they die without commit- 
ting subsequent sin, they will be inheritors of 
heaven. But if they are preserved in life, the 
influence of the Holy Spirit is continued to 
them, by which they are enabled to bring forth 
the fruits of justifying faith ; and if they resist 
it, they will, notwithstanding their regeneration, 
be excluded from the kingdom of heaven. 

Regeneration, therefore, is the commencement 

of justification, and effectual to «sta«&Krc^ *»» 

respects the period of its rece\&\o\v\ \fc> % ^ ^^ 



106 THE TIME [CH. IV, 

first entrance into a justified state ; whereas 
justification includes the continuance and termi- 
nation of that state. By regenerating grace we 
are acquitted of our former trespasses; are 
brought into favour and reconciliation with God ; 
by justifying grace we are supplied with ability 
to continue in this state unto our lives' end \ 

Consistently with this our venerated Church 
teaches, in the Rubric at the end of the office 
for the Public Baptism of Infants, that " it is 
certain by God's word, that children which are 
baptized, dying before they commit actual sin, 
are undoubtedly saved." She also sometimes 
identifies justification with baptism * ; and in the 
12th article speaks of works which " follow after 
justification ;" all which admit an easy explica- 
tion on the principles just laid down, that justi- 
fication commences by baptismal regeneration, 
and when received is continued and preserved by 
a lively faith, which, through the operation of 
the Holy Spirit, produces the fruit of good 
works. 

It is easy to raise speculative doubts about 

1 " Justification and regeneration differ but little as to the 
main things ; since the grants made, and the blessings con- 
ferred, are much the same in both ; but still there is some dif- 
ference, and that both notional and real." Waterland, View of 
Justif. § in. He then goes on to explain this difference ; in 
which he does not appear to be quite clear or accurate. 

2 " Our office is, not to pass the time of this present life 
unfruitfully and idly, after that we are baptized or justified, 
not caring," &c. Homily of Salvation, p. iii. 
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the reality of so mighty a change, the priority of 
faith to the ordinance, and so forth ; nor is it for 
us to know how the supremacy of grace may act 
under peculiar circumstances ; but ordinarily, and 
in the common course of things, men are brought 
into a state of grace by means of subordinate 
instruments. If the commencement of justifica- 
tion be identical with regeneration, it must, like 
the latter, take place, at least primarily, at bap- 
tism ; and consequently both together constitute 
the inward and spiritual grace of that sacrament. 
In baptism, then, as Dr. Waterland remarks, 
is " the first solemn and certain reception of jus- 
tification, which is afterwards continued by the 
same lively faith, and the use of the word, and of 
the other sacrament V 1 Baptism, then, we may 
conclude is appointed by the Almighty to be 
ordinarily the outward mean or instrument of 
our first entrance into a justified state. 

3. But justification is not concluded by, and 
terminated in baptism. Whether considered in 
respect to its nature, or the condition required 
for its reception, it must necessarily be a con- 
tinuous work 3 . Faith, the condition upon which 



1 Summary View of Justif. § iv. j where he adduces the 
evidence from Scripture and antiquity proving the connexion 
of justification with baptism. 

2 " Justifi catio enim, et sanctiiicatio, sunt actus quidem 
perpetuus, in quo et Deus semper donat, et homo semper 
accipit." Vossius, De Baptismo. Thes. i. § 45. " Est justifi- 
catio actus continuus, ac turn demum perfectus et consum- 
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justification depends, is requisite throughout 
every period of our existence; and as our 
entrance into a justified state is by faith, so are 
we preserved in it by the same means till its 
final consummation in glory. Both the implanta- 
tion and the growth of faith are the work of 
the Holy Spirit, without which none can believe 
to the saving of their souls, and without whose 
grace abiding in us the righteousness of justifi- 
cation cannot be enduring. The operations of 
the Spirit are variously called regeneration, 
sanctification, conversion, renovation ; but, under 
whatever appellations, the thing intended is an 
emendation of the inward frame and disposition, a 
change from a carnal to a Christian life wrought 
in man by the Holy Ghost, whose agency in 
this matter only terminates with life. 

Till such a renewal of the moral habits be 
effected, faith has hot yielded its proper fruits ; 
the inward principle of holiness has not been 
engrafted; and, as our present state is one of 
imperfection, in which even the best of men so 
often fail in their duty, there is constant need of 
a renovation of heart and life, that we may be 
justified in the sight of God. A Divine aid is 
therefore mercifully granted, by which repent- 
ance is rendered effectual for this purpose: 
" after we have received the Holy Ghost, we may 

matus, cum quis conditionem foederis per quod justificatur, 
perfects et ad finem usque adimjAevii " Bull, Harm. Apoet. 
Diss. ii. cap. 1. § 6. 
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depart from grace given, and fail into sin, and 
by the grace of God we may rise, and amend 
our lives ;" and upon the continuance of the 
same Divine agency depends the continuance of 
a state of justification. 

Nor is it any valid objection that believers are 
sometimes spoken of as already justified. In 
the original Greek of some of the texts cited in 
p. 99, the past tense is used ; but it must not 
be hastily inferred that the sacred writers in- 
tended to represent justification as having been 
actually completed. It is not unusual in Scrip- 
ture phraseology to employ the past time when 
speaking of events unquestionably future ; as for 
instance, of salvation, when the reception to 
eternal happiness is meant : " Thy faith hath 
saved thee, 11 Luke vii. 50 ; " We are saved by 
hope, 11 Rom. viii. 24 ; " Unto us which are 
saved" 1 Cor. i. 18; "Ye are justified " 1 Cor. 
vi. 11 ; " Ye are saved" 1 Cor. xv. 2 ; so 
Ephes. ii. 5, 8 ; 2 Tim. i. 9 ; Tit. Hi. 5. 

Though in such passages as these, believers 
are said to be already saved, it cannot be sup- 
posed that all of them would really be saved ; 
nothing more assuredly can be meant than that 
all professing Christians are put into a salvable 
state, are enabled to work out their salvation. 
Every person who embraces the Gospel has the 
means within his reach of obtaining eternal life ; 
and is certain of inheriting it, provided he re- 
tains the requisite qualification Vo ^tafe &$*». <& 
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life. Christians, therefore, are said to be saved, 
and are called "the saved" (01 <ji*)%6fievoi) ; be- 
cause they are furnished with the means of salva- 
tion ; they are put into a state of salvation; have 
commenced that course which, if persevered in, 
will terminate in eternal salvation. 

In like manner those texts which speak of 
justification in the past tense are not to be 
understood as limiting it to a particular occa- 
sion, to a particular time, or even to this life ; 
but as implying that sincere believers in Christ 
are entered into reconciliation with God, are 
put into a state of justification ; which, if not 
lost through subsequent transgression, will end 
in being admitted to eternal happiness at the 
day of judgment. But all this implies con- 
tinuance — a state entered into at a specific 
time, and preserved during the remaining period 
of life. 

4. If the blessing of justification be preserved 
to the end of life the covenanted reward will 
follow. The process of justification is described 
by A. «jj .rife, i in part d*^ « 
the day of judgment; for they speak of it in 
several passages as identical with salvation. To 
be "justified 11 and to be "saved 11 are sometimes 
used as convertible terms ; and they occasionally 
refer it to the sentence of the Almighty Judge, 
when the secrets of all hearts shall be disclosed. 
The passages have been cited above, chap.ii. § ii. 5. 
Thus justification commeivc^ *\» ^ fa&s&fe 
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period of the Christian's life, continues through 
the whole subsequent course of it, and is finally 
consummated by admission to the promised re- 
ward. Though an act of God, it is not limited 
and determined to a particular time, incapable 
of latitude and increase ; but comprises three 
distinct stages — the commencement — the con- 
tinuance — and the conclusion; the two first 
appertain to this life, the third to the next. It 
is, therefore, a continuous act of God, whereby 
he accounts men righteous when they embrace 
a lively faith, which is first at baptism ; con- 
tinues to treat them as such so long as they 
persevere in this faith ; and by an irrevocable 
ratification at the last day, receives them to 
everlasting rewards, the price and purchase of 
the ^Redeemer's blood. 

IV. Throughout the whole progress, from 
beginning to end, justification is the work of a 
Divine agent, operating outwardly in appointed 
ordinances, and inwardly by various gifts and 
graces. In the enumeration of these theolo- 
gians are not agreed ; but as the process of 
justification comprises three stages, so to each 
special grace is benignantly afforded, ad to each 
it is absolutely requisite. To the first entrance 
into a state of grace and reconciliation with 
God, vocation, regeneration, adoption, remission, 
to say nothing of election, are indispensable ; to 
the continuance of it, abiding mnctifocdiwh^ \sv- 
cludJng conversion, pardon afta? tawoapfiw&s^ 
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truly repented of, and the continual renevoal of 
the Holy Ghost; and to the conclusion of it 
salvation, or reception to the felicity of heaven, 
which is the blessing consequent upon justifica- 
tion. 

Probably some of these spiritual gifts are 
either in themselves identical, or separated by 
an almost evanescent line of distinction ; and 
certain writers are inclined to understand all of 
them in nearly the same sense l . Obviously in 
this, as in all other cases where the terms are sus- 
ceptible of various acceptations, much depends 
upon the definition of them ; but as in the Chris- 
tian life there are different stages, so it is rea- 
sonable to suppose different graces in carrying 
on the work of God in the soul, corresponding 
to them. Some diversity is intimated by the 
employment of the seijpral terms above enumer- 
ated ; and it matters not in what way it may be 
designated. The prevenient and assisting grace 
of God is freely tendered, adequate to place be- 
lievers in a state of justification, as well as to 
preserve them in it to the close of life, and 
adapted to the exigencies of each individual ; for 

1 " Jesus cum apostolis eandem mentis conversionem, sub 
novae generationis imagine adumbratam, Deo et Spiritui ejus 
vindicant, et inter hunc atque fideles commercium quoddam 
coeleste intercedere testantur. Quae quidem beneficia inter- 
dum gratice, aliis in locis conversionis, Uluminationis, reyenera- 
tionis, mnctificabionis, habitatlonis divince in aniniis hominum, 
magis vocum et nominum, quam rei ipsius diversitate adpel- 
lantur." Ammon, Summa Thcol. Christ, p. iii. § 2. partit ir. 
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"there are diversities of gifts, but the same 
spirit : and there are differences of adminis- 
trations, but the same Lord : and there are 
diversities of operations, but it is the same God 
which worketh all in all. 1 ' 1 Cor. xii. 4, 6. 

The Christian life is represented in Scripture 
as begun and carried on to its final termination 
through the influence of the Spirit, whose special 
graces are vouchsafed, corresponding to each 
step in the Christian's progress from time to 
eternity ; but to discriminate its operations in 
this business, to explain their nature, and to 
define their limits exactly, may not be possible. 
Our Saviour's comparison of them to the power 
of the viewless winds should repress such vain 
speculations ; which cannot hope to be success- 
ful, as all spiritual operations emanate from 
Omnipotence, act in an invisible manner upon 
an invisible object, the mind, and are effectually 
preparing and adapting the soul for a felicity far 
beyond imagination to conceive. But however 
incomprehensible the " modus operandi, " we 
must believe the action of the Spirit upon the 
hearts of the elect, " dividing to every man seve- 
rally as he will ;" acting through various means, 
and by various methods, yet all conspiring harmo- 
niously in effectuating the object of redemption. 

The several methods of spiritual grace, how- 
ever designated, unite in producing, forming, 
nurturing, and perfecting the life of God in the 
soul, as they proceed from the same Divine 

i 
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agent. They are links in one chain descending 
from the throne of God, all being either acces- 
sary to, or included in, the work of justification. 
Though we are pre-ordained to this felicity, 
are called, regenerated, converted, sanctified, 
adopted, pardoned; and whether they are de- 
nominated as different operations of the Spirit, 
or as separate parts of the same operation, as 
different kinds of grace, or as the same grace 
modified according to the several periods of the 
Christian life, they are so essential, that he in 
whom any of these links in the chain is wanting 
cannot be justified ; and they emanate from 
"the same God who divideth to every man 
severally as he wills." 

The communication of Divine grace must be 
sufficient and effectual, considering the omnipo- 
tent source from which it flows ; yet it in no 
way trenches upon the liberty essential to the 
character of a free agent. Every man feels, and 
spontaneously owns, himself to be a free agent ; 
but every man has by nature a darkened under- 
standing" and corrupted affections, and would 
remain in a state of alienation from the life of 
God without the enlivening influence of the Holy 
Spirit, which does not coerce the freedom of the 
will ; but, by the removal of hereditary corrup- 
tion, and the introduction of a new and holy 
principle, so refines and elevates the soul, that 
he who was previously only inclined to evil, now 
seeks and embraces the Teiofe&y &uYj^^^fcswa^ 
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the mediation of Christ. An entire change of 
character is produced; the mind, notwithstand- 
ing, acts agreeably to its nature, deliberates, an3 
chooses, and exercises its powers, without any 
feeling of restraint or compulsion. From this 
statement very few will dissent, in whatever way 
they may explain the free agency of man, and 
by whatever mode they may reconcile it with 
predestination and the Divine prescience 1 . 

This moral renovation, and its accompanying 
action of God upon the soul, are not to be ex- 
pected independently of external ordinances. It 
were extreme folly, indeed, to prescribe limits to 
the sovereignty of Divine grace, which, at the 
will of Almighty wisdom, is free and able to 
work without the intervention of visible means ; 
but, in the usual course of God'k providential 
government, it is not communicated without 
them. The fact of their appointment by him 
renders it unreasonable and presumptuous to 
suppose that, in the ordinary course of his pro- 
cedure in the bestowal of spiritual graces, he 
dispenses with the use of outward means. 

1 See Dr. Hill, Lect. in Divinity, lib. v. cap. 1. et aeq. 
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CONCLUSION. 

I. Agreeably to what has been established 
in the preceding pages, we may define the true 
nature, character, and means of justification — 
that it is an act of god, the father, 
Son, and Holy Ghost, by which, from 
mere grace and mercy through the suf- 
FERINGS AND DEATH OF JeSUS CHRIST, HE 

acquits men from the guilt of sin, re- 
ceives them into favour, communicates 
the Holy Spirit, regards them as right- 
eous, AND BESTOWS A RIGHT AND TITLE TO 
ETERNAL LIFE ; THAT THE REQUIRED CON- 
DITION ON THE PART OF MEN IS A FRUITFUL 
faith;, and THAT BY THIS FAITH JUSTIFICA- 
TION, through Divine grace commences at 

BAPTISM, IS PRESERVED DURING LIFE, AND 
RECEIVES ITS CONSUMMATION IN FUTURE 
GLORY. 

II. In the investigation which has led to this 
result it has not been the Author's aim to re- 
fute any particular theory, but to discover and 
state the true doctrine of Scripture ; yet matters 
connected with the subject first gave rise to the 
ife/brmation, and it lias aYwajfc tef\x\fc& ^ sssel- 
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spicuous part of the Romish controversy ; it 
would, therefore, scarcely be right to conclude 
without some reference to the Trentine creed 
concerning it, especially as the public mind has 
been invited to it by some recent publications. 

Though, according to some, there is nothing 
in the recognised doctrine of the Church of 
Borne which may not fairly be reconciled with 
the Gospel, and with the Church of England 1 , 
yet the great mass of Protestant writers deem 
it so fundamentally erroneous as unquestionably 
puts her out of the pale of the true Catholic 
Church of Christ; and with them it is a suffi- 
cient reason for rejecting any view of justifica- 
tion which is thought to symbolise with her. 
In order to form a correct judgment of the mat- 
ter, let it first be inquired what her doctrine 
really is. 

Her final sentence on justification is delivered 
in the sixth Session of the Council of Trent in 
sixteen chapters, and thirty-three canons ; but 
from whatever cause it has proceeded, whether 
from too much caution, from a desire to mystify, 
or from unsteady notions in the Fathers them- 
selves, their statement is involved in so much 
obscurity as renders it difficult to discover its 
real drift and meaning. The opinion most 
generally adopted by her opponents is, as stated 
by Mr. Faber, "that the Church of Rome 

1 Perceval, Rom. Schism, p. 365 •, "Vifc^, ^wstosx^X^. ^. 
Art. 11. § 7; Bp. Burnet, on Art. \\. 
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teaches the doctrine of justification by the merit 
of our own inherent, though divinely infused 
righteousness V 

If this be the Romish dogma it is diametri- 
cally opposite to the Gospel doctrine of justifica- 
tion by faith ; but this learned and able writer, 
along with so many others, appears to be in 
some degree mistaken, in consequence of not 
distinguishing between the formal, and the con- 
ditional, or instrumental cause. These are two 
different things ; what justification is must not 
be confounded with the means of attaining it ; 
and while we reject with just abhorence the idea 
of inherent righteousness being in any sense the 
procuring cause, it may be in part the formal 
cause ; that is, may in part constitute the bless- 
ing of justification. 

That she does view infused and inherent right- 
eousness in this light is evident from the Trent 
decree, which declares that justification " is not 
only the remission of sins, but also sanctification, 
and renewing of the inner man by the voluntary 
reception of grace, and the gifts ; whence a just 
man is made of an unjust, an enemy turned to a 
friend, that he may be an heir according to the 
hope of eternal life :" that, " the sole formal 
cause is the righteousness of God: not that 
whereby he himself is righteous, but that where- 
by he maketh us so," c. vii *. Now that which 

1 Prim. Doctr. of Just. p. 36. 

3 See Rhemi8h Test. Note on Gal. vi. 15. I generally use 
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is the formal cause of any thing, that which con- 
stitutes it to be what it is, cannot be the means 
or instrument, whereby it is obtained; and as 
she holds justification to consist in " inherent 
though divinely infused righteousness," it cannot 
be the procuring cause. 

What, then, does she consider as the con- 
ditional or procuring cause on the part of men ? 
In order to answer this, it must be borne in 
mind, that she carefully distinguishes between 
the first commencement of justification, and its 
continuance; or, as it is not unirequently called, 
the first and second justification. Now, accord- 
ing to her, the first justification is obtained 
solely by the free grace and mercy of God; 
"unless they were born again in Christ, they 
would never be justified ; since that new birth 
through the merits of his passion, is attributed 
to them by grace, whereby they are justified,*" 
(qua justi fiunt) cap. 3. " The wicked is justi- 
fied by God through his grace, by the redemp- 
tion which is in Christ Jesus," cap. 6. " The 
commencement of justification itself in adults, is 
from the preventing grace of God through Jesus 
Christ," cap. 5. " We are s^id to be justified 
gratuitously, because none of the things which 
precede justification, neither faith nor works, 
deserve the grace of justification," cap. 8. Hence 
the good works which they say men can perform 

Perceval's translation, except where a different rendering 
seems preferable. 
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do not entitle them to favour; they have, at 
most, only the merit of congruity; that is,, serve 
only to dispose and prepare them to receive 
justification by free grace : " no man obtaineth 
his first justification by the merits either of his 
faith or works, but merely by God's grace and 
mercy ; though his faith and works proceeding 
from grace are dispositions and preparations 
thereunto 1 / 1 

The instrumental cause, or first entrance into 
a justified state is declared to be "the sacra- 
ment of baptism, which is the sacrament of 
faith, without which no one ever attained to 
justification, 1 ' cap. 7. comp. cap. 10. In the 
seventh session the Tridentine Fathers treated 
of the sacraments of the Church, " by which, 11 as 
they say in the Prooemium, "all true righteous- 
ness either receives its commencement, or having 
been imparted is increased, or if lost is restored. 11 
The Trent catechism teaches that "the sacra- 
ments are the wonderful instruments of obtaining 
righteousness 2 . 11 

For the continuance in this state, evangelical 
obedience is declared to be indispensable. As 
it is a state depending partly upon good works 
it is capable of increase, as is expressly declared, 
cap. 10. and can. 24. It may also be dimin- 
ished, or lost, and recovered again through the 
sacrament of penance, as is likewise expressly 

1 Rhemish Annot. on Rom. tii. 24. 
2 Dublin edit. 1816, p. 1\5. 
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declared, cap. 10. and can. 29. So that she 
does in some way ascribe the second justification 
to good works : " If any shall say that justifica- 
tion which has been received is not preserved, 
yea, also increased before God by good works ; 
but that these works are merely the fruit and 
signs of justification which has been obtained, 
but not the cause of the increase of it ; let him be 
accursed," can. 24 ; so can. 26, 32, and cap. 16, 
where a justifying efficacy is ascribed to good 
works. 

Much stress has been laid upon a passage in 
the sixteenth chapter of the sixth session, in 
which it is said that " it is called our righteous- 
ness, because we are justified by its inhering in 
us 1 ." The context, as well as the expressions 
themselves, show that the second justification, 
viz. the continuance in a state of justification, is 
here spoken of ; for it is stated not to be " our 
own proper righteousness, as if it were derived 
from ourselves 2 ," hut to be "infused into us by 
God, through the merits of Christ ;" and, there- 
fore, the meaning must be that we are preserved 
in a justified state through its inhering or abid- 
ing in us. 

The Church of Borne, then, does make good 

1 " Justicia nostra dicitur, quia per earn nobis inherentem 
justificamur." 

2 " Neque propria nostra justitia, tanquam ex nobis ;" 
which Mr. Perceval renders less correctly, " tusftSbsst && "»<& 
establish our own righteousness, aa tiiou^J&\\.^feTfe *>>££ wrsv 



* 



122 CONCLUSION. [§ 2. 

works the instrument, at least, in part of what 
is sometimes called the second justification ; 
and she even goes so far as to pronounce an 
anathema upon any one who shall say "that 
a justified person by good works which are 
wrought through the grace of God and the 
merits of Jesus Christ of whom he is a living 
member, does not really merit increase of grace, 
eternal life, and the attainment of eternal life, 
if he departs in a state of grace, and even an in- 
crease of glory 1 ." But, as stated in a preced- 
ing page, there is a sense in which works of 
righteousness may be called the means or con- 
dition of justification, as being the invariable 
fruits of faith ; and there is a sense in which 
merit may be predicated of them. Hence the 
question is, in what sense she maintains the 
efficacy of prayers, fasting, alms, and works of 
piety. Does she confine it within the Scrip- 
tural limits ? Does she hold that we are justi- 
fied by works only, as the inseparable effects of 
grace? Or does she assert them to merit de 
condigno, to be positively meritorious, to be 
able to make satisfaction, and to be of them- 
selves deserving of heavenly reward. 

Now she holds to the fullest extent the doc- 
trine of the atonement of Christ, who by his 
sufferings and death has purchased our ransom. 
Upon this foundation she grounds her belief 

1 Can. 32. I have not followed Perceval's translation. 
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" that the wicked is justified by God through 
his grace, by the redemption which is in Christ 
Jesus," cap. 6 ; as is also more fully set forth in 
cap. 2 and 3. Hence, as she states, " although 
no man can be righteous, unless the merits of 
the passion of the Lord Jesus Christ are com- 
municated to him ; this nevertheless takes place 
in this justification of the wicked, while, by the 
merit of that same holy passion, the love of God 
is shed abroad in the hearts of those who are 
justified, and is inherent in them/' cap. 7. 

All good works moreover she ascribes to the 
agency of the Holy Spirit. " If any shall say, 
that a man can be justified before God by his 
own works, which he can do by the power of 
human nature, or by the teaching of the law, 
without Divine grace through Jesus Christ, let 
him be accursed." Can. 1. She therefore be- 
lieves that whatever righteousness there is in 
man is wrought and continued in him by the 
Holy Ghost, and is acceptable to God for the 
sake of Jesus Christ. Even congruous works, 
as they have been technically called, works which 
fit, and prepare, and make men meet to receive 
grace, she does not ascribe to the mere strength 
of free-will ; but the necessity of prevenient as 
well as of co-operating grace is unreservedly ac- 
knowledged in order to the performance of any 
work good and well-pleasing to God. "The 
commencement of justification itself in adults is 
from the preventing grace of God through Jesus 



124 COXCLUSIOX. [§ 2. 

Christ, cap. 5, " Men are disposed to this justi- 
fication, when being excited and assisted by 
Divine grace, and receiving faith by hearing, 
they are freely moved to God," cap. 6. 

Consistently with this is her view of satisfac- 
tion : " Nor is this satisfaction which we pay for 
our sins in such sort ours, that it should not be 
through Christ Jesus ; for we who of ourselves, 
can do nothing as of ourselves, can do all things 
by the assistance of Him who comforteth us ; so 
that a man hath not whereof he may boast ; but 
all our boasting is in Christ, in whom we live, in 
whom we merit, in whom we make satisfaction ; 
doing worthy fruits of repentance, which have 
their virtue from him, by him are offered to the 
Father, and through him accepted of the 
Father ;" Sess. xiv. cap. 8. " Christ our Lord 
continually pours forth his grace upon them, who 
by charity are joined with them ; which grace 
always precedes, accompanies, and follows our 
works; without which we can by no means 
merit, or satisfy God \" 

Besides, it is only with regard to what they 
call the temporal punishment of sin, that they 
believe the Christian can satisfy the Divine jus- 
tice, as the Trentine Fathers declare in the 13th 
canon of the fourteenth session ; and all he can 
effect in the way of satisfaction they attribute to 



1 Trent Catechism, p. 240. So Unem. Test, notes on Acts 
*• 2; Ram. iii. 20 ; 1 Cor. Ui. 8 ; 2 Tim. V?. ft. 
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the grace of God, and the infinite value of the 
merits of Christ, which alone were capable of 
offering up to the Father a sufficient satisfaction 
for our sins. 

In the doctrine of satisfaction viewed in this 
light there does not appear to be any thing 
blameworthy ; and, notwithstanding all that has 
been urged to the contrary x , the phrases " satisfy- 
ing the justice of God," and "appeasing his 
anger" convey much the same meaning. Nei- 
ther the one nor the other claims any efficacy, 
except through the merits of Christ ; and while 
his meritorious expiation is fully acknowledged, 
it comes to the same thing, whether we say, by 
reason of that expiation God's anger against sin 
is so far appeased, or his justice is so far satis- 
fied, that he pardons sinners on their repent- 
ance. 

This being the case, works of supererogation 
" cannot be taught without arrogancy and im- 
piety ;" since no man can work without Divine 
grace, which it is impious to suppose is ever 
vouchsafed in superfluous abundance, and no 
human work can have any merit, except that 
which is derivative from the merits of Christ. 
Nor are works of supererogation inculcated in 
the Trentine canons and decrees; for which 
reason, whatever may be the sentiments of indi- 
vidual divines of her communion, they do not 

* 

2 Faber, Difficulties of Bom. K^^eak*^*^. 
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appear to form part of the authorized doctrine of 
the Romish church 1 . 

Works, again, are maintained not to be en- 
titled to reward for any worth or merit which 
they have in themselves, but from the Divine 
promise mercifully made under the new covenant. 
Eternal life is considered " as the free gift mer- 
cifully promised to the sons of God through 
Jesus Christ, and also as the reward, which from 
the promise of God himself is to be faithfully 
rendered to their good works and deservings," 
cap. 16. 

Merit, in the strict sense, is moreover dis- 
claimed in the most express manner. The com- 
mencement of justification is from the grace of 
God, " without any merits of their own *." " None 
of the things which precede justification, neither 
faith nor- works, can deserve the grace of justi- 
fication,'" cap. 8 ; and such is the Divine good- 
ness towards all men that he wills those things 
which are his gifts, the same should be their 
merits, cap. 16. To the same effect are can. 1 & 3. 

As to the power and efficacy of faith the 
Church of Borne avows sentiments in which 

1 Yet the Council of Trent has some expressions savouring 
of it, and the Rhemish annotators on 2 Cor. viii. 14 let it out 
plainly. " This conduct," says Dr. Hey, " favours the idea 
that the Romish church rather wishes to have the doctrine of 
supererogation believed by the people, than precisely taught to 
all men of improved minds." Lect. on Divinity. Book iv. 
art. xiv. § 1. 

3 " Nullis eorum existentibus mentis/' cap. 5. 
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every sound Protestant will concur. She de- 
clares it to be the constant consent of the Catho- 
lic church " that we are said to be justified by 
faith, because faith is the beginning of human 
salvation, the foundation, and root of all justifi- 
cation, without which it is impossible to please 
God, and to attain to the fellowship of his sons," 
cap. 8. See Rhemish Test, on Bom. iii. 24, 28 ; v. 2. 
Upon the whole, the doctrine propounded by 
the Council of Trent is, that an infused and 
inherent principle of holiness constitutes the 
form and essence of justification — that it is first 
conferred at baptism through the gratuitous 
mercy of God, though good works may dispose 
and prepare men for it — that it is preserved and 
even augmented by faith and works of evangeli- 
cal righteousness — that it may be diminished, or 
lost, by sin, and recovered again by the sacra- 
ment of penance — that we are justified in part 
by works ; that is, the second justification, or a 
continuance in a justified state, is in part by 
works; but they are works done through the 
grace of the Spirit — that works are meritorious, 
but only made so by the merits of Christ. Ac- 
cording to the Trentine Fathers works in them- 
selves are dead works ; they cannot per se have 
any merit of condignity, cannot make any satis- 
faction, cannot, upon account of their own wor- 
thiness, have a just right and title to reward ; 
and " free-will can do nothing conducing to eter- 
nal happiness, but as it is moved and elevated 
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by the Holy Ghost 1 . The whole operation of 
bringing men to salvation is ascribed from begin- 
ning to end to Divine grace ; nothing which men 
can do of themselves, whether by faith or works, 
can have any claim or title to it ; all the worth 
and value of Christian works proceed from the 
sanctifying influence of the Spirit ; and all their 
acceptability is attributable to the mercy of God 
through the intercession of a Redeemer. 

Such appears to be the doctrine of the Trent- 
ine Fathers, though their decrees relating to this 
question are very wordy, involved, and obscure ; 
but whether it has been held by the Romish 
priesthood since that period it is not easy to 
decide ; for the truth seems to be, that a consi- 
derable diversity of opinion has prevailed among 
the divines of that communion. He who will 
examine their writings will find such averments 
of human merit as, abstractedly considered, bor- 
der upon impiety. Such are plentifully strewn in 
the works of Bellarmine, the most guarded 
perhaps of Papal controvertists ,* and abundant 
instances are selected from various Roman Catho- 
lic authors by White, Francis White, Usher, 
Stillingfleet, Gibson's Preservative, &c. 

On the other hand many, as it should seem, 
have entertained more scriptural views, as Bos- 
suet, Barrington, Trevern, Wiseman, with whom 
it is probable, the great mass of Romanists of 

1 Bossuet, Expos, of the Doctr. &c. sect 7- 
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the present age coincide. Even some of the most 
zealous partizans of Borne at times explain the 
subject in a manner but little objectionable, as 
Bauer and Dens \ 

But whatever may have been, or may still be, 
the current theology of the Bomish divines, the 
Tridentine Fathers do not, by any fair construc- 
tion of their words, make " the procuring cause 
of justification to be," as Mr. Faber states, "our 
own infused and therefore inherent or intrinsic 
righteousness ;" but this infused righteousness 
they regard as the formal cause, as that which 
constitutes justification ; and the doctrine main- 
tained in this treatise so far agrees as to make it 
an essential ingredient in the blessing bestowed 
by justification. Here, however, the agreement 
ceases. While faith is asserted by us to be the 
procuring cause from first to last, they combine 
works with it in a way which we cannot approve; 
insisting so little upon faith, and so much upon 
works, and so strenuously declaring, in order to 
the preservation of a justified state, the necessity 
of the sacrament of penance, with its accompany- 
ing contrition, confession, satisfaction, absolution, 
connected as they are with purgatory, pardons, 
indulgences, that we cannot reconcile it with 
Bible Christianity. 

1 Bossuet, Expos, ch. vi. viii. ; Berrington, Prop, i— iii. ; 
Trevern, Lett. xii. ; Wiseman, Lect. x. xi. ; Bauer, Theologia 
Universalis, vol. i. sect. 4. vol. iv. sect. 2 ; Dens, vol. ii. p. 
439. et seq. 
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Though the Trentine dogmas concerning merit 
and satisfaction may, with proper allowances, be 
reconciled with the Gospel doctrine, they are 
propounded in a phraseology but little consenta- 
neous with Scripture. What can be more im- 
proper than to affirm that good works are not in 
themselves meritorious, and yet through the 
infinite merits of Christ " do truly merit eternal 
life ;" that " that which in its own nature has 
nothing of merit," should truly merit, only "be- 
cause something which has infinite merit goes 
along with it \" Such statements surely are 
calculated to foster presumption, to the decay 
of genuine humility and to aggrandize human 
merit to the depreciation of the all-prevailing 
merits of Christ. 

The Church of Borne, it is true, cannot be 
justly responsible for the faults of her children ; 
and far be from us the wish to misrepresent her 
'tenets. The decrees of the Trent council, by a 
fair and candid construction, approach nearer to 
the Gospel standard of justification than has 
been often supposed ; but even here, and with- 
out any disparagement of that wherein she 
adheres to sincere Christian truth, she promul- 
gates in her formularies so much error, that it 
may be added to her delinquencies in other 
respects ; delinquencies which justly subject her 
to the condemnation of being an apostate and 
idolatrous church. 

' * Wake, Defence, fee. ^. "El. 
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